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Introduction

The term “church” in the New Testament designates a totally unique group of believers who at the
moment of conversion were called out of the cosmic system of Satan and were placed into union with
the Lord Jesus Christ through the baptism of the Spirit. Consequently, they have been provided with
totally unique privileges, responsibilities and opportunities to glorify God.

This term “church” is synonymous with other terms in the New Testament, which also designate this
same group of believers, e.g., citizens of heaven, body of Christ, bride of Christ, branches, kingdom of
priests, stones of the building, etc. This group of believers was first prophesied by our Lord in Matthew
16:18. They are totally unique by virtue of what God has provided them under His policy of grace. They
are the beneficiaries of at least sixty things at the moment of conversion. Therefore, the church age is
called the “dispensation of grace” (Ephesians 3:2). It began on the day of Pentecost fifty days after the
Lord Jesus Christ's resurrection as recorded in Acts 2.

The dispensation of the church age is divided into two categories: (1) Pre-Canon: Before the New
Testament was completed (Book Acts 30-96 A.D.) (2) Post-Canon: After the New Testament was
completed (Epistles of New Testament 96 A.D.-Rapture).

The church age ends with a resurrection just as the dispensation of the hypostatic union. It is a

unique dispensation because it is between the first two resurrections in history. The resurrection of the
church is called by many as “the rapture.”
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Chapter One: Vocabulary

Classical Usage of Ekklesia

The term “church” in the New Testament translates the Greek noun ekklesia, which is a compound
word composed of the preposition ek, “out from” and the verb kaleo, “to call,” thus it literally means
“called out ones.”

Liddell and Scott list the following meanings: (1) Assembly duly summoned (2) In LXX, the Jewish
congregation (3) In NT, the Church as a body of Christians (Page 509). So therefore, the word has three
distinct stages of meaning: (1) Secular (2) Jewish (3) Christian.

As a secular term, he ekklesia was a technical term for the lawful assembly of free Greek citizens
met to transact public affairs. That they were summoned is expressed in the verb kaleo and the
preposition ek indicates that they were summoned out of the whole population as a select portion that
included neither the populace, strangers, nor those who had forfeited their civic rights.

Both the calling and the calling out are the distinctives that make the word well adapted for its new
Christian usage. The word was used in classical literature for the summons to the army to assemble. It is
attested from Eurpides and Herodotus onwards (fifth century B.C.) and denotes in the usage of antiquity
the popular assembly of the competent full citizens of the polis, “city.” It reached its greatest importance
in the fifth century and met at regular intervals (in Athens about 30-40 times a year, elsewhere less
frequently) and in cases of urgency as an extra-ordinary ekklesia. Its sphere of competence included
decisions on suggested changes in the law (which could only be effected by the council of the 400), on
appointments to official positions and-at least in its heyday-on every important question of internal and
external policy (contracts, treaties, war and peace, finance). To these was added in special cases (e.g.
treason) the task of sitting in judgment, which as a rule fell to regular courts.

The ekklesia opened with prayers and sacrifices to the gods of the city. It was bound by the existing
laws. Every citizen had the right to speak and to propose matters for discussion, but a proposition could
only be dealt with if there was an expert opinion on the matter.' A decision was only valid if it won a
certain number of votes. Authorization to participate and the methods of summoning the assembly and
of voting-by show of hands in Athens,’ by acclaim,’ by ballot sheets or stones*-were strictly regulated,
as was the control of the assembly, which originally lay with the president of the Prytaneis and from the
4th century B.C. with a college of nine.

Thus, ekklesia, centuries before the LXX and the NT was clearly characterized as a political
phenomenon, repeated according to certain rules and within a certain framework. It was the assembly of
full citizens, functionally rooted in the constitution of the democracy, an assembly in which fundamental
political and judicial decisions were taken.

! Aristotle Ath. Pol. 45
% Aristotle Ath. Pol., 45
* Thuc. 1.87

* Xenophon Hell. 1.7.9
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The scope of its competence varied in the different states. The word ekklesia throughout the Greek
and Hellenistic areas always retained its reference to the assembly of the polis. In only three exceptional
cases was it used for the business meeting of a cultic guild. Otherwise it was never used for guilds or
religious fellowships. The Greeks had a well-developed vocabulary to describe their religious gatherings
and offerings. Most of these terms are not found in the NT. Ekklesia was used in a very restricted sense
while sunagoge was used especially for the cultic gatherings and various offerings to the pagan deities.

Septuagint Usage of Ekklesia

The noun ekklesia occurs 100 times in the Septuagint representing exclusively the Hebrew gahal
(including once each for 4 derivatives of the root). Where ekklesia is used in the LXX for gahal, it
indicates the assembly of the people of Israel (e.g. Deuteronomy 9:10; 23:3 ff.; Mic. 2:5). It also
indicates, especially in the Chronicler, the assembly of the people for worship (e.g. 2 Chronicles 6:3 at
the consecration of the temple; 30:2, 4, 13, 17 at Hezekiah’s Passover; cf. also Joel 2:16 and in the
Psalm 21:23, 26.

The noun ekklesia was used in the LXX primarily as an equivalent to gahal, a term which to some
degree was itself a particular group within the people of God, even when it was translated by sunagoge.
Ekklesia was used only infrequently for non-religious assemblies and it was never used for a pagan
religious gathering.

New Testament Usage of Ekklesia

The term ekklesia is employed 114 times in the Greek New Testament. It appears only three times in
the Gospels (Matthew 16:18; 18:17 twice). The word occurs most frequently in the Pauline epistles.

In the overwhelming majority of the New Testament passages, ekklesia is used as a fixed Christian
term and is to be translated with congregation or congregational assembly or church. Early Christianity
did not conceive of ekklesia primarily as an organizational, but rather as a theological entity or spiritual
organism.

In the New Testament, the noun ekklesia was employed to designate the following regarding this
group of believers who are in union with Christ by virtue of the baptism of the Spirit: (1) Local
assembly of believers in a city or town. (2) Universal assembly of believers living throughout the world.

A Greek-English Lexicon of the New Testament and Other Early Christian Literature-Third Edition:
(1) a regularly summoned legislative body, assembly (2) a causal gathering of people, an assemblage,
gathering (3) people with shared belief, community, congregation (a) of OT Israelites assembly,
congregation (b) of Christians in a specific place or area; of a specific Christian group assembly,
gathering ordinarily involving worship and discussion of matters of concern to the community;
congregation or church as the totality of Christians living and meeting in a particular locality or larger
geographical area, but not necessarily limited to one meeting place (c) the global community of
Christians (universal) church.’

> Pages 303-304
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Greek-English Lexicon of the New Testament Based on Semantic Domains: (1) A congregation of
Christians, implying interacting membership — ‘congregation, church’® (2) The totality of congregations
of Christians — ‘church’’ (3) A group of citizens assembled for socio-political activities — ‘assembly,

58
gathering

The use of ekklesia became more widespread than sunagoge as the church rooted itself more
predominately in the soil of the Gentile world, breaking away from its Jewish roots. The use of
sunagoge in the early first century church declined because it was permanently associated with the
nation of Israel, while the use of ekklesia increased, not only because it was already familiar but also
because it had an honorable meaning in Greek culture.

After the period of the exile it was the synagogue which dominated the religious life of the Jews. It
was in the Greek Diaspora that the synagogue became accepted as the new designation for the "edhah.
The name applied not only to the house of the synagogue but to the congregation of the synagogue as
well.

Having this background in mind, it is very interesting that the Gentile Christian congregations did
not use the designation of synagogue for their signification. The members of these first Christian
congregations came in a large degree from the Jewish synagogues which consisted of both Jews and
proselytes. These believers claim to represent true Jewish congregation (Romans 2:28-29) and the true
Israel of God (Romans 9:6) since they were regenerate.

Although these ancient Christian congregations were patterned primarily after the Jewish
synagogues, they avoided using the term synagogue. In fact, the term synagogue is used only one time in
the New Testament as a designation for a Christian congregation (Jm. 2:2) since James was speaking
exclusively to regenerate Jews.

In the Roman Empire, the synagogues stood as symbols of Jewish law and religion, and the new
Christian religion. However, Christian congregations avoided association with this term. Instead, they
adopted the term ekklesia which had fallen out of usage in Jewish circles.

As well as avoiding associations with the Jewish religion, the Christians also chose ekklesia as a way
of distancing themselves from the terms utilized by the pagan Greek cults. Here a multitude of terms
would have been at the disposal of the ancient Christians. Secular Gentile authors such as Lucian and
Celsus did, however, identify the Christians congregations by the pagan term thiasos. More amazing
than this though, the early Church historian Eusebius also used the term for the church.

Therefore, the term ekklesia was employed by the New Testament writers as a technical term to
designate a totally unique group of believers who at the moment of faith in Jesus Christ as Savior were
called out of the cosmic system of Satan and were placed into union with the Lord Jesus Christ through
the baptism of the Spirit. Consequently, church age believers have been provided with totally unique
privileges and opportunities to glorify God.

©11.32
71133
811.78
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The ekklesia began with the baptism of the Spirit on the day of Pentecost in June of 32 A.D. (Acts
2), and will leave this earth at the Rapture or resurrection of the church (1 Thessalonians 4:13-17). This
group of believers is distinct from Old Testament saints who belong to the theocentric dispensations.
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Chapter Two: Election

The Scriptures teaches that there are three elections in history: (1) Israel (Deuteronomy 7:6-7; 10:15;
14:2; Isaiah 14:1; 44:1; 45:4; 48:12; Isaiah 65:9; Ezek. 20:5; Psa. 135:4; Acts 13:17; 15:7; Romans 11:5,
7, 28). (2) Christ (Isaiah 42:1; Matthew 12:18; Luke 9:35; 23:35; 1 Peter 2:4-6). (3) Church (Romans
8:30, 33; 9:24-26; 1 Corinthians 1:27; Ephesians 1:4, 18; 4:1, 4; Philippians 3:14; Colossians 3:12, 15; 1
Thessalonians 1:4; 2 Thessalonians 2:13; 2 Timothy 1:9; 2:10; Tit. 1:1; Hebrews 3:1; James 2:5; 1 Peter
1:1, 15;2:4,9, 21; 3:9; 5:10, 13; 2 Peter 1:3, 10; Revelation 17:14).

The Scriptures teach that the church age believer is elected to the privilege of experiencing an eternal
relationship and fellowship with the Father, Son and Holy Spirit. Election is never used in Scripture in
relation to the unbeliever since 1 Timothy 2:4 and 2 Peter 3:9 teach that God desires all men to be saved.

Ephesians 1:3 Worthy of praise and glorification is the God and Father of our Lord Jesus
Christ, the One who has blessed with every spiritual blessing in the heavenlies in the Person of
Christ. 4 When He elected us to privilege in Him before the foundation of the world for the
purpose of being holy and blameless before Him. (Author’s translation)

“Elected to privilege” is the verb eklegomai, which means, “elected and set apart for privilege.”
When Paul teaches the Ephesians that they were chosen before the foundation of the world, he is
referring to the doctrine of election.

God elected the church age believer before the foundation of the world in the sense that God, in His
foreknowledge, which is based upon His omniscience, knew before anything was ever created, that they
would believe in His Son in time and therefore, He elected them to the privilege of entering into
fellowship with Him based upon the merits of our union with Christ. God elected the believer before the
foundation of the world since He knew beforehand that the believer would accept Jesus Christ as Savior
in time and therefore elected the believer to privilege.

Election means that God has a plan for the church age believer’s life, which is to be conformed to
the image of Christ.

Romans 8:28 In fact, we know without a doubt that for the benefit of those who are
characterized as divinely loving God the Father, He (the Spirit), as an eternal spiritual truth,
always works each and every circumstance together for the good, for the benefit of those who are,
as an eternal spiritual truth, the chosen ones, in accordance with His predetermined plan. 29 That
is, whom He knew in advance, He also predestined to be conformed to the likeness of His Son in
order that He Himself would, as an eternal spiritual truth, be the firstborn among many spiritual
brothers. 30 In fact, these very ones whom He predestined, He also effectually called and these
very ones whom He effectually called, He also justified. In fact, these very ones whom He justified,
He also glorified. (Author’s translation)

The believer’s election to privilege is a gift and irrevocable (Romans 11:29). Election is the

expression of the sovereign will of God in eternity past (Ephesians 1:4). It is God’s complete agreement
with His own foreknowledge (1 Peter 1:1-2).
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God has three kinds of knowledge: (1) Self-knowledge (2) Omniscience (3) Foreknowledge.
Foreknowledge acknowledges only what is in the decree of God, which is God’s eternal, holy, wise and
sovereign purpose, comprehending at once all things that ever were or will be in their causes, courses,
conditions, successions, and relations and determining their certain futurition (i.e., that they will
certainly take place).

The decree of God is His eternal and immutable will regarding the future existence of events, which
will happen in time and regarding the precise order and manner of their occurrence. It is the chosen and
adopted plan of all God’s works. Election is declared through God’s foreknowledge.

God elected the believer before the foundation of the world since He knew beforehand that the
believer would accept Jesus Christ as Savior in time and therefore elected the believer to privilege.

Election is based upon God’s grace policy meaning that the believer does not merit his election but
rather receives it based upon the merits of the Lord Jesus Christ and His finished work on the Cross.

2 Timothy 1:8 Therefore do not be ashamed of the testimony of our Lord or of me His
prisoner, but join with me in suffering for the gospel according to the power of God 9 who has
saved us and called us with a holy calling, not according to our works, but according to His own
purpose and grace which was granted us in Christ Jesus from all eternity. (NASB9S)

Church age believers have been elected to privilege in order that they may be freed from the
bondage of the old sin nature and that they might serve one another through love (Galatians 5:13).
Election is an expression of God’s love for the believer (1 John 3:1-3). The church age believer has been
elected in order that they may live in the eternal life they received when they believed in Christ for
salvation (1 Timothy 6:12; Hebrews 9:15). They have been elected in order that they may receive eternal
glory, which means that God is not only going to bless the church age believer with a resurrection body
but also with an eternal inheritance, if they persevere and overcome (1 Peter 5:10). They have been
elected in order that they may have fellowship (1 Corinthians 1:9). They have been elected in order to
form the body of Christ, which will be completed at the rapture, i.e. resurrection of the church
(Colossians 3:15).

Paul prayed that the Ephesian believers would be enlightened as to the confidence that this election
can produce in them.

Ephesians 1:18 I make it a habit to pray that the eyes of our heart would receive enlightenment
for the purpose of knowing for certain what is the confidence of His calling and what are the
glorious riches, which is His inheritance distributed among the saints. 19 And what is the
surpassing greatness of His divine omnipotence directed towards all of us who are believers. This
is in accordance with the operative power, namely, the possession of power to overcome (the sin
nature, the devil and his cosmic system) originating from His manifested power (through the
resurrection and session of Christ) 20 which He (the Father) exercised through the Person of
Christ by raising Him (Christ) out from among the dead and by seating Him (Christ) at His right
hand in the heavenlies. 21 Far above each and every ruler and authority and command and
dominion and each and every rank that has been bestowed, not only during this period of history,
absolutely not, but also during the coming one. 22 Furthermore, He (the Father) subjected each
and everything under His (Christ’s) feet and appointed Him as head over each and every thing for
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the benefit of the church 23 which (church) by its very character and nature is His body, the
perfect complement and complete expression (of Christ) who (Christ) at the present time is
fulfilling everything for Himself in every respect. (Author’s translation)

The church age believer has a great responsibility to conduct himself or herself in a manner worthy
of their election to privilege (Ephesians 4:1-3). God has elected them to sanctification and not immoral
degeneracy (1 Thessalonians 4:7). They have been elected in order that they may go through undeserved
suffering for Christ’s sake (1 Peter 2:18-25).

In Romans 8:33, Paul teaches that no one can bring a charge against God’s elect because God has
declared the Christian justified through faith in Jesus Christ.

Romans 8:33 Who will bring a charge against God's elect? God is the one who justifies.
(NASBYS)

“God’s elect” is composed of the genitive masculine plural form of the adjective eklektos, “elect”
and the genitive masculine singular form of the noun theos, “God’s.”

The noun theos refers to the Father since Paul teaches in Romans 8:28 that the “chosen ones,” i.e.
Christians were elected according to the Father’s predetermined plan. Further indicating that the Father
is in view is that Paul teaches in Ephesians 1:3-4 that the Father elected the Christian to privilege in
eternity past before the foundation of the world. The word functions as a, “genitive of possession”
indicating that the Christian who is elected by the Father “belong to” the Father or in other words, are
“owned” by the Father in the sense that legally the Christian has been adopted Roman style into the
family of God by the Father. They “belong to” the Father in the sense that He predestined them
according to His predetermined plan to be conformed to the image of Jesus Christ. He effectually called
them, justified them and glorified them according to His plan.

In Romans 8:33, the adjective eklektos is composed of the preposition ek, “out from” and the verb
lego, “to call,” thus the word literally means, “called out ones” or even “chosen out ones.”

Although eklektos occurs in literary and nonliterary material in classical Greek, there seems to be no
evidence that it was anything other than a secular expression. In classical Greek, it is used in connection
with a person or thing which is chosen.

The term had its origin in military language and was used in reference to the choosing of men for
military service or the choosing of a person or group for special duty. It was also used in a political
sense where it is used with reference to the election of persons to offices or duties.

The background and qualifications of the candidate were the basis for his election, which furnished
that person with authority and imposed the specific responsibility upon him.”

The adjective eklektos changed in meaning when it was used to include decisions or choices. The
Stoics used it in relation to personal decisions or choices between different possibilities. It was used in
the papyri to convey the selection of specific things because of their quality. '

® Coenen, “Elect,” The New International Dictionary of New Testament Theology, Colin Brown, General Editor, volume 1, page 536; Regency, Reference
Library, Zondervan Publishing House, Grand Rapids, Michigan, 1967, 1969, 1971
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In the Septuagint, eklektos translates nineteen Hebrew terms with the two most common being
bachar and barar. The former is used in secular context and in contexts where God is the object in the
sense of men choosing God, His will and His way as well as in contexts where God is the subject.

Eklektos is often applied to “select” products in secular contexts in the Septuagint (Nehemiah 5:18;
Amos 5:11). It is used of individuals “picked” to fight (Judges 20:16).

The word is used to translate bachar in Genesis 6:2 where fallen angels “chose” wives for
themselves among human women in order to prevent the incarnation of the Son of God. Eklektos was
used with the selection of choice grazing land in Genesis 13:11 and in the “choosing” of warriors
(Exodus 17:9) as well as the “selection” of a king (1 Samuel 8:18 [LXX 1 Kings 8:18]). It was used of
the selection of stones for a sling (1 Samuel 17:40 [1 Kings 17:40]) and the choosing of an appropriate
ox for sacrifice (1 Kings 18:25 [LXX 3 Kings 18:25]) as well as the selection of choice materials by a
craftsman (Isaiah 40:20).

When God is the object of man’s selection, bachar is used infrequently. It is the strongest term
however for God’s election of the nation of Israel and of the people’s choice to serve God.

The primary use of bachar in the Old Testament is God’s election of Israel (Deuteronomy 7:6-7;
10:15; 14:2). It is used of God choosing Jerusalem (1 Kings 8:44, 48; 11:13; 2 Kings 21:7; Nehemiah
1:9) and for selecting the great leaders of Israel (Nehemiah 9:7; Psalm 106:23 [LXX 105:23]; Psalm
105:26; 78:70).

The adjective eklektos appears a little over twenty times in the Greek New Testament. It is used of
both born again Jew and Gentiles during the Tribulation period (Matthew 24:22; 31; Mark 13:20, 22, 27,
Revelation 17:14).

The word is used to describe church age believers (Romans 8:33; 16:13; Colossians 3:12; 2 Timothy
2:10; Titus 1:1; 1 Peter 1:1; 2:4, 6, 9; 2 John 1, 13) and elect angels (1 Timothy 5:21).

Therefore, in Romans 8:33 the adjective eklektos means, “called out ones” or “chosen-out ones” and
is used of church age believers. Church age believers are “chosen-out ones” or “called out ones” since
they have been called or chosen out from the earth’s inhabitants who are enslaved to the sin nature and
the devil and his cosmic system. It is directly related to the doctrine of election just as the adjective
kletos in Romans 8:28.

Like the adjective kletos, the adjective eklektos is always used in Scripture of believers and never
unbelievers. The adjective eklektos is a derivative of the verb eklegomai, which means, “elected and set
apart for privilege” and appears in Ephesians 1:4 in relation to the Christian’s election.

' Moulton-Milligan, page 196
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Chapter Three: Predestination

The apostle Paul in Romans 8:29 teaches the Christians in Rome that they were foreknown by the
Father and were predestined by Him to be conformed to the image of His Son so that His Son would be
the firstborn among many brethren.

Romans 8:29 For those whom He foreknew, He also predestined to become conformed to the
image of His Son, so that He would be the firstborn among many brethren. (NASB9S)

“He foreknew” is the third person singular aorist active indicative form of the verb proginosko,
which is a compound word composed of the preposition pro, “before” and the verb ginosko, “to know,”
thus the word literally means, “to know beforehand” or “to know in advance.”

In secular Greek, the verb meant “to foreknow, to know beforehand.” It does not refer to electing,
loving relationship or predestination. In classical Greek, the verb has three basic meanings.

First, it refers to having insight of something yet future. ' Secondly, it may refer to prognosticating
or foreshadowing something.'” Lastly, it can mean “coming to a decision beforehand” as in

Demosthenes'?, “prejudiced by his own friends.”

In the Septuagint, the word is used only three times, non-that are canonical and always without any
Hebrew equivalent (Wisdom 6:13; 8:8; 18:6). Josephus uses proginosko in relation to the destruction of
Jerusalem by the Romans in 70 A.D. and states that no one who “knew” Jerusalem “before” would
recognize it after its destruction by the Romans (War of the Jews 6.8).

The verb occurs only five times in the Greek New Testament (Acts 26:5; Romans 8:29; 11:2; 1 Peter
1:20; 2 Peter 3:17).

A Greek-English Lexicon of the New Testament and Other Early Christian Literature lists the

following meanings for proginosko, “know beforehand, in advance, have foreknowledge of something”
(page 703).

Greek-English Lexicon of the New Testament Based on Semantic Domains lists the following
meanings for the verb: (1) to know about something prior to some temporal reference point, for example
to know about an event before it happens — ‘to know beforehand, to know already, to have
foreknowledge’14 (2) to choose or select in advance of some other event — ‘to choose beforehand, to
select in advance’."

The verb proginosko appears in Acts 26:5 where it is used in the context of Paul’s defense before
Agrippa and with reference to Paul’s fellow countrymen “knowing” Paul “before” he became a
Christian. In 2 Peter 3:17, Peter uses the word when addressing his Christian readers and reminding
them that they “knew beforehand” to be on guard against false teachers. In Romans 8:29, 11:2 and 1

" Xenophon, Cyropaedia 2.4.11

12 Aristotle, Historia Animalium 6.27.5.10
" Orations 29.58

' volume 2, pages 334-335

'3 volume 2, pages 362-363
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Peter 1:20, the verb proginosko is used with God the Father as the subject and means, “to foreknow”
referring to His foreknowledge. In 1 Peter 1:20, the word in context refers to the Father’s
“foreknowledge” of Christ that He would die for the sins of the world and then be raised from the dead.

The word is used by Paul in Romans 11:2 with reference to the Father’s “foreknowledge” of the
nation of Israel whom the Father had not rejected since there would be a remnant in the nation of Israel
that would in the future accept Christ as Savior and would thus receive the divine promises made to the
patriarchs and the nation of Israel.

In Romans 8:29, the verb is used with reference to the Father’s “foreknowledge” of the church,
which is composed of both Jews and Gentiles. God’s foreknowledge is related to His attribute of
omniscience and the divine decree. The “decree” of God is His eternal, holy, wise and sovereign
purpose, comprehending at once all things that ever were or will be in their causes, courses, conditions,
successions, and relations and determining their certain futurition (i.e., that they will certainly take
place).

When I say comprehending I mean that the omniscience of God is the source of the divine decrees.
When I say determining I mean that the sovereignty of God chose before anything has existed which
things would actually become historical events.

The decree of God is His eternal and immutable will, regarding the future existence of events, which
will happen in time and regarding the precise order and manner of their occurrence. It is the chosen and
adopted plan of all God’s works.

The decree of God is His eternal purpose according to the counsels of His own will, whereby for His
own glory He has foreordained whatever comes to pass. It is the sovereign choice of the divine will (His
attribute of sovereignty) and mentality (His omniscience) by which all things are brought into being and
controlled, made subject to His pleasure, and producing His glorification (Isaiah 46:10; Ephesians 1:9).

The will of God in common usage refers to what God desires of an individual or group in a
particular situation. In relation to the divine decree the will of God refers to the decision God made in
eternity past, from His attribute of sovereignty, which established that certain things would actually
come into being while other things would not. The will of God is His sovereign choice as to what will
take place in time. It refers here to His sovereign decision as to what would come into existence; in other
words, the divine decrees. This will and purpose of God originated within Himself long before any
creature of any kind existed. His will is always consistent with His perfect essence. The will and purpose
of God-that 1s, the divine decree-was objectively designed for His own glory, pleasure, and satisfaction.

God’s decree rendered all things as certain to occur and He decided that they would exist. The divine
decree took place in eternity past before anything was ever created and is God’s eternal and immutable
will.

The “providence” of God is the divine outworking of the divine decree, the object being the final
manifestation of God’s glory and expresses the fact that the world and our lives are not ruled by chance

or fate but by God.

In the divine decree, the sovereignty of God and the free will of man co-exist in human history. No
one can stop God’s plans from being accomplished since His divine decree or eternal plan has taken into
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consideration both positive and negative decisions by His creatures and decreed that His sovereign will,
will co-exist with the volition of men and angels.

God in eternity past decreed that angels and human beings would have volition and would be
allowed to make decisions contrary to His sovereign will and without compromising His justice. In
giving angels and men volition, God decreed that their decisions, whatever they might be, would
certainly take place-even those that are contrary to His desires. Being omniscient, God had the good
sense to know ahead of time what men and angels would decide. He not only decreed that those
decisions would exist but He also decreed the exact manner, consistent with His integrity, in which He
would handle their decisions.

Foreknowledge acknowledges only what is in the decree of God and so chronologically speaking,
foreknowledge follows the divine decree since nothing can be foreknown until it is first decreed. There
is a distinction between God’s foreknowledge and His omniscience. With His omniscience God knows
perfectly and eternally all that is knowable whether it is the actual or the possible or in other words the
reality and the alternatives to that reality. However, God’s foreknowledge only deals with reality.

Foreknowledge acknowledges what is in the divine decree. It merely acknowledges what is certain
to take place in time. Foreknowledge refers only to those things, which God did decree or adopt as the
plan of God-those things related to the believer only. Only the decree establishes certainty or reality;
only reality can be foreknown; nothing can be foreknown until first decreed.

God’s decree never originated from His foreknowledge. Although all three exist simultaneously in
the mind of God, omniscience, the decree, and foreknowledge must be separated into a logical sequence
for us to understand them.

First we have God’s omniscience, then the decree, which is based on His omniscience and then
lastly, we have God’s foreknowledge, which is based on the decree. Election is declared through God’s
foreknowledge and is God’s complete agreement with His own foreknowledge. God elected the believer
before the foundation of the world since He knew beforehand that the believer would accept Jesus Christ
as Savior in time and therefore elected the believer to privilege.

In Romans 8:29, the verb proginosko is used of the Father “knowing beforehand” or “knowing in
advance” that the Christian would accept by faith Jesus Christ as Savior. Therefore, it is the Christian’s
faith in Christ as Savior that it is the object of the Father’s foreknowledge. This verb emphasizes that the
salvation of men is based upon God’s initiative.

The Scriptures teach that the sinner does determine his own destiny in the sense that he must respond
to God’s initiation and invitation through the presentation of the gospel to enter into a relationship with
Him by making the non-meritorious decision to accept by faith Jesus Christ as Savior (John 3).

The Scriptures teach that God seeks out the sinner in order to save the sinner. The sinner, who is
spiritually dead, does not have the capacity or the desire to seek God out. The fact that God has to seek
out the sinner in order to present him the gospel so that the sinner can make a decision to accept by faith
Christ as Savior or reject Him indicates that the salvation of men is based upon God’s initiative and
sovereign choice. Therefore, God is sovereign in predestinating the Christian and electing the Christian
since the salvation of man is based upon God’s initiative and not the sinner’s faith in Christ since the
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sinner has no capacity or desire whatsoever to seek out or establish a relationship with God. If God did
not take the initiative and seek out the sinner, the sinner would have no opportunity whatsoever to make
a decision to accept or reject Christ as Savior. Therefore, the verb proginosko in Romans 8:29
emphasizes that God took the initiative in the Christian’s salvation and means, “to know beforehand” or
“to know in advance.”

So, we can see that since Paul teaches that God the Father first foreknew the Christian and then
predestinated the Christian to be conformed to the image of His Son Jesus Christ that the predestination
of the Christian is based upon God’s foreknowledge.

“He predestined” is the third person singular aorist active indicative form of the verb proorizo,
which like proginosko is a compound word and is composed of the preposition pro, “before” and the
verb horizo, “to set a boundary,” thus the word literally means, “to set a boundary in advance.”

The word means, “to mark out beforehand” or “set the limits or boundaries in advance of any place
or thing. When used of people, proorizo means to put limitations upon that person. Thus, the word
conveys the idea of to determine a person’s destiny. It means to plan in advance for someone.

Proorizo does not appear in the Septuagint and only six times in the Greek New Testament (Acts
4:28; Romans 8:29-30; 1 Corinthians 2:7; Ephesians 1:5, 11).

Bauer, Gingrich and Danker list the following New Testament meanings for the word, “decide
beforehand, predestine of God”.'

Moulton lists the following New Testament usages, “to limit or mark out beforehand; to design
definitely beforehand, ordain beforehand, predestine” (The Analytical Greek Lexicon Revised page
345).

The New Thayer’s Greek-English Lexicon list the following meanings, “to predetermine, decide
beforehand, to foreordain, to appoint beforehand” (page 541).

Louw and Nida list the following meanings in the New Testament for the word, “to come to a
decision beforehand” (Greek-English Lexicon of the New Testament Based on Semantic Domains
volume 2, pages 360-361).

The word appears in Acts 4:28 where John and Peter were defending themselves before the
Sanhedrin and was used with God as the subject and in relation to the crucifixion of Jesus Christ, which
the Father “predestined” or “determined to take place in advance” or was “determined beforehand” by
Him.

The verb is used by Paul in 1 Corinthians 2:7 where is used with reference to the wisdom of God in
the cross of Christ, which was “predestined” or “determined beforehand or in advance” in eternity past
by God the Father to take place in time.

' A Greek-English Lexicon of the New Testament and Other Early Christian Literature page 709
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In Ephesians 1:5, the verb refers to the fact that God the Father before the foundation of the world
“determined beforehand” or “predestined” the Christian to adoption as a son through Jesus Christ in
order to be conformed to the image of Jesus Christ.

In Ephesians 1:11, Paul teaches that God the Father has also predestinated every church age believer
in eternity past in order to bless them with an eternal inheritance.

Ephesians 1:1 Paul, an apostle of Christ Jesus by the will of God, to the saints who are at
located in Ephesus and who are faithful in Christ Jesus. 2 Grace to all of you and peace from God
our Father and the Lord Jesus Christ. 3 Worthy of praise and glorification is the God and Father
of our Lord Jesus Christ, the One who has blessed with every spiritual blessing in the heavenlies
in the Person of Christ. 4 When He elected us to privilege in Him before the foundation of the
world for the purpose of being holy and blameless before Him. 5 By means of divine love He has
predestined us for the purpose of adoption for Himself according to grace purpose of His will. 6
For the praise of the glory of His grace by means of which (grace) He has graced us out in the
Person of the Beloved. 7 In whom (the Beloved) we have the redemption through His blood
(Christ’s substitutionary spiritual death), the forgiveness of sins according to the riches of His
grace. 8 From which (riches of His grace) He has directed infinite wealth toward all of us by
means of all wisdom and perfect judgment. 9 When He made known to all of us the mystery of His
will according to His grace purpose, which He (the Father) purposed in Him (Christ). 10 With
respect to the dispensation of the fulness of the times to unite all things in the Person of Christ
those in heaven and those on earth by means of Him (Christ). 11 In whom also we have obtained
an inheritance when we were predestined according to the purpose of the One who works all
things according to the counsel of His will. 12 For the purpose of us being for the praise of His
glory, those of us who have confidently placed their trust in the Person of Christ. 13 In whom (the
Person of Christ) you have confidently placed your trust after hearing the word of truth, namely,
the gospel of your salvation, in the Person of whom (Christ), in fact, when you had trusted, you
were sealed with the Holy Spirit who is the Promise 14 who (the Holy Spirit) is the guarantee of
our inheritance until the deliverance of the purchased possession (church) for the praise of His
glory. (Author’s translation)

Now, in Romans 8:29-30, the verb proorizo is used again with reference to the predestination of
church age believers. However, in these verses the word is used of God the Father “determining
beforehand” or “predestinating” the Christian in eternity past to be conformed into the image of Christ.
Therefore, Romans 8:29 teaches that predestination is sharing the destiny of Jesus Christ. It is also
related to the divine decree of God and describes the act of the infinite, eternal omniscience of God,
which determined the certain future existence of events, which will happen in time to the believer.

The Bible does not teach double-predestination or that the unbeliever is predestined to the eternal
lake of fire since the Bible teaches that God desires all men to be saved (John 3:16-18; 1 Timothy 2:4; 2
Peter 3:9).

In Romans 8:29, Paul teaches that God the Father first foreknew the Christian and then predestinated

the Christian to be conformed to the image of His Son Jesus Christ, thus indicating that predestination is
based upon God’s foreknowledge.
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Romans 8:29 For those whom He foreknew, He also predestined to become conformed to the
image of His Son, so that He would be the firstborn among many brethren. (NASB9S)

“To become conformed to” is the accusative masculine plural form of the adjective summorphos,
which is a compound adjective composed of the preposition sun, “with, together with” and the noun
morphe, “essence, nature,” thus the word literally means, “having the same essence as something.”

The compound adjective summorphos is found in the writings of Nicander (Theriaca, 321). Where
schema speaks of the outward appearance of something, summorphos refers to the inward aspect of
something or its essence. The word is not found in the Septuagint and appears only twice in the Greek
New Testament (Romans 8:29; Philippians 3:21).

Bauer, Gingrich and Danker define it, “having the same form, similar in form”."’

Louw and Nida state that summorphizomai means “pertaining to that which has a similar form or

nature — ‘similar in form, of the same form”.'8

In Philippians 3:21, the adjective summorphos is used in relation to perfective sanctification or in
other words, the believer in a resurrection body.

In Romans 8:29, the adjective summorphos is not only used in relation to the Christian’s body being
“conformed” to Christ’s resurrection body but it also is used in relation to the Christian’s character being
conformed to Christ’s character. When the believer receives his resurrection body it will be the
completion of his sanctification. This adjective describes the act of accomplishing this divine good of
intrinsic quality and character or in other words, conforming the Christian into the image of Christ both
inwardly and outwardly. This work of conforming the Christian into the image of Christ began the
moment the Christian expressed faith alone in Christ alone. It continues after salvation in the believer
who obeys the Father’s will, which is revealed by the Holy Spirit through the communication of the
Word of God and it will be completed at the resurrection of the church.

The Father’s purpose for extending us grace, for crucifying us with Christ and burying us with Him
as well as raising and seating us with Christ at His right hand is so that we might become conformed to
the image of His Son Jesus Christ. The sole objective of God the Father saving us, justifying, sanctifying
and glorifying us through His Son Jesus Christ is so that we might become like His Son Jesus Christ and
by doing so bring many sons to glory. His purpose for giving us a new nature, the nature of Christ, the
mind of Christ and the Spirit of Christ is so that we might become like His Son Jesus Christ.

Therefore, in Romans 8:29, the adjective summorphos refers to the Christian being “conformed” into
the image of Christ, both inwardly (perfect Christ-like character) and outwardly (Christ’s resurrection
body). It functions as an “accusative direct object” meaning it is receiving the action of the verb
proorizo, “He predestined.” We will translate the word in a verbal form since the noun eikon, “the
image” functions as an “objective genitive” meaning that it functions semantically as the direct object of
the verbal idea implicit in the adjective summorphos, “conformable.” This is indicated in that
summorphos, “conformable” can be converted into the verbal form summorphizo “to be conformed to”

'7 A Greek-English Lexicon of the New Testament and Other Early Christian Literature page 778

'8 Greek-English Lexicon of the New Testament Based on Semantic Domains, volume 2, page 586
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and the noun eikon, “the image” into its direct object. Therefore, we will translate summorphos, “to be
conformed to.”

“The image” is the articular genitive feminine singular form of the noun eikon which in classical
Greek, the term is derived from eioka, “to be like” and could refer to “pictures” or “statues” or “idols.” It
stands for five Hebrew words in the Septuagint and was used in a negative sense for idols and in a
positive sense referring to man as created in the image of God.

The word appears twenty-four times in the Greek New Testament where it was used to denote the
image of a Roman emperor on a coin (Matthew 22:20), idols men made in exchange for the glory of
God (Romans 1:23), or the image of Antichrist (Revelation 13:14-15; 14:9, 11; 15:2; 16:2; 19:20; 20:4).
It is used in relation to the Law in Hebrews 10:1 where the writer teaches that the Law is not the exact
“image” of spiritual matters.

The noun eikon is also used in the New Testament of man being in the “image” of God (1
Corinthians 11:7) and of Adam’s descendants bearing his “image” or “likeness” (1 Corinthians 15:49). It
is used of Christ who is the “image” of God (2 Corinthians 4:4; Colossians 1:15) and of Christians being
conformed to the “image” of Christ (Romans 8:29; 2 Corinthians 3:18; Colossians 3:10).

In Romans 8:29, the noun eikon refers to the Christian’s “likeness” to Christ “bodily” as well as
“spiritually.” As we noted earlier, the word functions as an “objective genitive” meaning that it
functions semantically as the direct object of the verbal idea implicit in the adjective summorphos,
“conformable.” This is indicated in that summorphos, “conformable” can be converted into the verbal
form summorphizo “to be conformed to” and the noun eikon, “the image” into its direct object.

The articular construction of eikon is “monadic” emphasizing the “uniqueness” of this likeness in
that it belongs to the unique theanthropic person of history, the Lord Jesus Christ. We will translate the
word, “the likeness.”

In Romans 8:30, the apostle Paul teaches the Christians in Rome that they have been predestinated,
called, justified and glorified by God the Father.

Romans 8:30 And these whom He predestined, He also called; and these whom He called, He
also justified; and these whom He justified, He also glorified. (NASB9S)

“He predestined” is the third person singular aorist active indicative form of the verb proorizo,
which appeared in Romans 8:29 and its meaning is retained here in Romans 8:30 where it is used with
reference to the predestination of church age believers in the sense that God the Father “determined
beforehand” or “predestinated” the Christian in eternity past to be conformed into the image of Christ.
Therefore, Romans 8:29-30 teaches that predestination is sharing the destiny of Jesus Christ. It is also
related to the divine decree of God and describes the act of the infinite, eternal omniscience of God,
which determined the certain future existence of events, which will happen in time to the believer. As
we noted in Romans 8:29, Paul teaches that God the Father first foreknew the Christian and then
predestinated the Christian to be conformed to the image of His Son Jesus Christ, thus indicating that the
predestination is based upon God’s foreknowledge.
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Ephesians 1:5 teaches that the church age believer was predestined by the Father in eternity past for
the purpose of adoption as sons.

Ephesians 1:5 He predestined us to adoption as sons through Jesus Christ to Himself,
according to the kind intention of His will. (NASB95)

“Predestined” is the verb proorizo, which refers to the fact that God the Father before the
foundation of the world determined beforehand or predestined us to adoption as sons through Jesus
Christ in order to be conformed to the image of Jesus Christ.

“Adoption” is the noun huiothesia, which means, “placing as a son.” It is not so much a word of
relationship but of position. In regeneration, a Christian receives the new nature as a child of God. In
adoption, they receive the position of a son of God at the moment of conversion through the Baptism of
the Spirit. Every Christian obtains the place of a child and the right to be called a son the moment he
believes in Jesus Christ for salvation (Galatians 3:25-26; 4:6; 1 John 3:1-2).

The believer’s heirship also means that the believer has an inheritance (Ephesians 1:13-14, 18;
Colossians 1:18), which confers upon the believer the responsibility to grow to spiritual maturity in
order to receive this inheritance.

Ephesians 1:11 In whom also we have obtained an inheritance when we were predestined
according to the purpose of the One who works all things according to the counsel of His will.
(Author’s translation)

“We have obtained an inheritance” is the verb kleroo, which is in the passive voice meaning, “to
receive an inheritance.”

God the Father at the moment of conversion qualified every church age believer to receive this
inheritance, which is currently on deposit in heaven with the Person of Christ and will be given to the
believer if he executes the Father’s plan in time.

Every church age believer has the opportunity to receive his eternal inheritance if he fulfills the
condition of being faithful till death or the rapture whichever comes first and thus executes the Father’s
will for his life.

In this sense, the eternal inheritance is analogous to an escrow account in which the contents of the
escrow are on deposit and are released to the grantee by the grantor when the conditions of the escrow
are fulfilled.

God the Father is the grantor, the contents of the escrow are with the Person of Christ and the
believer is the grantee and will receive the contents of the escrow when he fulfills the condition of the

escrow, which is to execute the Father’s will.

Both the Old and New Testament’s speak of an inheritance, which could be forfeited due to
unfaithfulness.
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The inheritance in the Bible: (1) Related to God’s plan for the believer after salvation. (2) Added
blessings to the Saved (i.e. Rewards on top of salvation). (3) Possession. (4) Is meritorious ownership of
the kingdom (i.e. Millennium and eternal state) (5) Conditioned on faithful obedience to the will of God.
(6) Can be forfeited through habitual disobedience to the will of God. (7) Two types of inheritance (God
and the possession of land in the Millennium) (Every believer receives God has His inheritance).

At the moment of his or her conversion, the church age believer was qualified to receive this eternal
inheritance.

Colossians 1:9 For this reason also, since the day we heard of it, we have not ceased to pray for
you and to ask that you may be filled with the knowledge of His will in all spiritual wisdom and
understanding 10 so that you will walk in a manner worthy of the Lord, to please Him in all
respects, bearing fruit in every good work and increasing in the knowledge of God 11
strengthened with all power, according to His glorious might, for the attaining of all steadfastness
and patience; joyously giving thanks to the Father, who has qualified us to share in the inheritance
of the saints in Light. (NASB9S)

1 Peter 1:3 Blessed be the God and Father of our Lord Jesus Christ, who according to His
great mercy has caused us to be born again to a living hope through the resurrection of Jesus
Christ from the dead 4 to obtain an inheritance which is imperishable and undefiled and will not
fade away, reserved in heaven for you, 5 who are protected by the power of God through faith for
a salvation ready to be revealed in the last time. (NASB95)

In order to receive this eternal inheritance, the church age believer must do everything as unto the
Lord.

Colossians 3:23 Whatever you do, do your work heartily, as for the Lord rather than for men,
24 knowing that from the Lord you will receive the reward of the inheritance. It is the Lord Christ
whom you serve. 25 For he who does wrong will receive the consequences of the wrong which he
has done, and that without partiality. (NASB95)

Although the church age believer’s salvation cannot be merited but is received when a person
expresses faith alone in Christ alone (cf. Eph 2:8-9), the believer’s inheritance on the other hand is
meritorious meaning he has to fulfill the condition of being faithfully obedient to the will of God till
physical death or the rapture (i.e. resurrection of the Church). Because the church age believer can
forfeit his eternal inheritance through unfaithfulness to the Lord, there are many warnings regarding
being unfaithful (Hebrews 10:35-39; 1 Corinthians 6:9-10; 2 Timothy 2:12-13). The believer is
promised that if they fulfill the condition of being faithful till death, they will be given the privilege to
reign with Christ (Romans 8:16-18). The church age believer must be an overcomer in order to receive
his eternal inheritance. This involves perseverance, which by way of definition is steady persistence in a
course of action, a purpose, and a state.
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Chapter Four: Adoption

Romans 8:15 teaches that the church age believer has been adopted “Romans style” into the royal
family of God.

Romans 8:15 For you have not received a spirit of slavery leading to fear again, but you have
received a spirit of adoption as sons by which we cry out, “Abba! Father!” (NASB95)

“Adoption” is the noun huiothesia, which means, “placing as a son.” It is not so much a word of
relationship but of position. In regeneration, a Christian receives the new nature as a child of God. In
adoption, they receive the position of a son of God at the moment of conversion through the Baptism of
the Spirit. Every Christian obtains the place of a child and the right to be called a son the moment he
believes in Jesus Christ for salvation (Galatians 3:25-26; 4:6; 1 John 3:1-2).

The Scriptures teach that there two categories of believers who have been adopted by God: (1) Israel
(Deuteronomy 7:6; Romans 9:1-5) (2) Church.

At the moment of conversion, the church age believer is adopted Roman style into the royal family
of God through the baptism of the Spirit thus making him an heir of God and spiritual aristocracy.

Roman adoption was the process by which a person was transferred from his natural father’s power
into that of his adoptive father. Roman style adoption was the custom of selectivity, selecting some to
fulfill or take over the family estates and guarantee that the next generation will be as efficient as the last
generation in Roman life.

Under Roman law the adopted son had the same status and privileges as the real son and the real Son
is our Lord Jesus Christ. Roman style adoption served a useful purpose both socially and politically, as a
childless individual could adopt and ensure the continuation of the estates of the family, bequeathing not
just property to the heir, but the family as well, for the new member accepted the name and rank of the
adoptive father.

Politically, adoption could be used to great advantage as a means of improving one’s prospects by
becoming adopted into a higher-class family moving from the Plebeian to the Patrician class.

An example of Roman style adoption was the Emperor Augustus who, as Octavius, was adopted by
the testament of his uncle Julius Caesar in 44 B.C., taking the full name Gaius Julius Caesar Octavianus.

Adoption by testament, of course, was the naming of an heir through a will. As the adopted son of
Gaius Julius Caesar, Octavius received not only the name and property of Caesar when he was
assassinated in 44 B.C. but he received all the other benefits or social considerations as Caesar’s adopted
son.

In Greek and Roman society adoption was, at least among the upper classes, a relatively common
practice. Unlike the oriental cultures in which slaves were sometimes adopted, these people normally
limited adoption to free citizens. But, at least in Roman law, the citizen so adopted became a virtual
slave, for he came under the paternal authority of his adoptive father.
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Adoption conferred rights and privileges but it came with a list of duties as well. For the believer,
adoption is a gracious gift from God the Father that is totally undeserving on the believer’s part. God the
Holy Spirit performs the ceremony of adoption at the moment of conversion through regeneration (John
1:12), and the Baptism of the Spirit (Galatians 3:26-28).

The New Testament teaches that the church has been adopted into the royal family of God as adult
sons thus conferring upon them all the privileges and responsibilities that go along with this new
relationship with God.

The apostle Paul used the Roman style adoption analogy in his epistles to communicate to members
of the churches throughout the Roman Empire their new relationship with God the Father that was
acquired at the moment of faith in Christ.

As a Roman citizen, the apostle would naturally know of the Roman custom but in the cosmopolitan
city of Tarsus and again on his travels, he would become equally familiar with the corresponding
customs of other nations. He employed the Roman style adoption analogy to teach the spiritual adoption
of church age believers much in the same manner that our Lord did in His parables. Paul utilized the
Roman style adoption illustration to teach church age believers that God the Father’s grace policy places
them into the relation of sons to Himself.

The act of adoption is the conclusion of any action by which any person, usually a son, is brought
into a new family relationship where he now has new privileges and responsibilities as a member of the
family, and at the same time loses all previous rights and is divested of the previous duties of his former
family relationship.

The church age believer has been removed from the cosmic system as a child of the devil and has
been placed as an adult son into the royal family of God, of which the Lord Jesus Christ is the Head
(Colossians 1:13). One of the purposes of the incarnation of the Son of God was that we might receive
the adoption as sons.

Galatians 4:4 But when the fullness of the time came, God sent forth His Son, born of a
woman, born under the Law 5 so that He might redeem those who were under the Law, that we
might receive the adoption as sons. 6 Because you are sons, God has sent forth the Spirit of His
Son into our hearts, crying, “Abba! Father!” 7 Therefore you are no longer a slave, but a son; and
if a son, then an heir through God. (NASB9S)

Adoption means that the church age believer is spiritual aristocracy now and is intimately related to
all three members of the Trinity. The adoption of the church age believer means: (1) Privileges as an
adult son of God (2) Responsibility to grow to spiritual maturity.

The indwelling of the Spirit gives the guarantee of the believer’s adoption (Galatians 4:6). The
filling of the Spirit enables the believer to experience his adoption. The full manifestation of the
believer’s sonship awaits the resurrection of the church or the rapture which is called the “redemption
of the body” (Romans 8:23; 1 Thessalonians 4:14-17; Ephesians 1:14; 1 John 3:2). The believer’s
adoption into the royal family of God makes him an heir of God (Romans 8:15-17).
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“A spirit of slavery” is composed of the accusative neuter singular form of the noun pneuma, “a
spirit” and the genitive feminine singular form of the noun douleia, “of slavery.”

The noun pneuma appears twice in Romans 8:15. It appears in the expression “a spirit of bondage”
(pneuma douleias) and “a spirit of adoption” (pneuma huiothesias). The word is translated “spirit”
since the translators interpret the word as either referring to an attitude, disposition or mentality. This is
how the word is used by Paul in 1 Corinthians 4:21 and 2 Timothy 1:7. Therefore, if we interpret
pneuma as referring to an attitude, disposition or mentality in both instances where the word is used, this
would mean that Paul is teaching in Romans 8:15 that the Christian has not received a mentality or spirit
of bondage but rather a mentality or spirit produced by adoption.

There are also some who interpret the second pneuma as referring to the Spirit and the first referring
to a mentality or attitude. Therefore, this would mean that Paul is teaching in Romans 8:15 that the
Christian has not received a mentality or attitude of slavery but rather the Spirit who effects the
Christian’s adoption into the family of God. However, there are several reasons why both of these
interpretations are incorrect and that the word in both instances is a reference to the Holy Spirit.

The first is the context. In Romans 8:1-27, Paul is teaching regarding the Spirit’s work on behalf of
the Christian as related to his sanctification. In Romans 8:1, Paul assured his Christian readers in Rome
that there is never any condemnation, none whatsoever for them because of their union with Jesus
Christ. Next, in Roman 8:2, he taught the Christians in Rome that the life-giving Spirit’s authoritative
power, by means of Christ Jesus, has set them free from the authoritative power of the sin nature as well
as spiritual death. Then, in Romans 8:3, Paul “explains how” or presents the “reason why” the life-
giving Spirit’s authoritative power, by means of (the death and resurrection of) Christ Jesus has set them
free from the sin nature’s authoritative power as well as spiritual death. Romans 8:4 teaches that the
Father’s purpose for sacrificing His Son on the Cross was so that the righteous requirement of the Law
would be fulfilled in an experiential sense in those Christians who are not conducting their lives in
submission to the sin nature but in submission to the Spirit. Then, in Romans 8:5, Paul teaches that those
Christians who are in submission to the sin nature, occupy their minds with the desires of the sin nature
whereas those who are in submission to the Spirit occupy their minds with desires of the Spirit.

Paul in Romans 8:6 teaches that the mind-set produced by the sin nature is temporal spiritual death,
i.e. loss of fellowship with God whereas the mind-set produced by the Spirit is life, i.e. experiencing
eternal life and peace. Then, in Romans 8:7, he teaches that the mind-set produced by the sin nature is
antagonistic toward God and has no capacity to obey His Law.

Next, in Romans 8:8, Paul teaches that those in bondage to the flesh, i.e. the sin nature can never
please God. In Romans 8:9, Paul teaches that the Christian is not in bondage to the sin nature in a
positional sense but rather in subjection to the authority of the Spirit and is indwelt by the Spirit in
contrast to the unbeliever who is not.

Paul teaches in the protasis of a first class condition that appears in Romans 8:10 that the Christian is
indwelt by Christ. Then, in the apodosis, he teaches that while on one hand, the Christian’s body is dead
due to the sin nature but on the other hand, the Spirit is life and peace because of imputed righteousness.
Next, Paul in Romans 8:11 teaches that the Spirit who raised Jesus from the dead will also give life to
the Christian’s mortal body through the Spirit who indwells the Christian.
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Paul in Romans 8:12, Paul teaches that the Christian is by no means obligated to live in submission
to the flesh. Then, in Romans &8:13a, Paul teaches that the Christian, who submits to his flesh, will lose
fellowship with God. Whereas, in Romans 8:13b, he teaches that if by the Spirit, the Christian puts to
death the deeds of the sin nature, then he will live and experience fellowship with God. Lastly, in
Romans 8:14, Paul teaches that the Sons of God are led by the Spirit of God.

Therefore, up to Romans 8:15, when Paul uses pneuma, it is used with reference to the Holy Spirit
exclusively. In Romans 8:16-27, Paul continues to emphasize the work of the Spirit on behalf of the
Christian. In this passage, pneuma is used with reference to the Holy Spirit in every instance except in
Romans 8:16 where the second time the word appears in the passage, it is used clearly with reference to
the Christian’s human spirit. Also, further indicating that the two occurrences of pneuma in Romans
8:15 are a reference to the Holy Spirit is that there is a clear connection that Paul is making between the
believer’s sonship and the Holy Spirit in Romans 8:14 and 23. Also, in Galatians 4:4-7, Paul teaches the
Galatians regarding this connection.

In Galatians 4:5, Paul uses the noun huiothesia, “adoption as sons” and the expression Abba ho
pater, “Abba, Father” in Galatians 4:6, both of which appear in Romans 8:15. Some contend that the
expression “a spirit of bondage” in Romans 8:15 refers to the Spirit’s role in relation to the Law in
convicting people of sin in the Old Testament dispensation. There is support for this since Paul teaches
in Romans 7:14 that the Law is spiritual meaning inspired by God the Holy Spirit. In fact, in Romans
7:7-25, although He is not mentioned, it was the Spirit who convicted Paul as a Christian that he was
breaking the Law since the Scriptures teaches that one of the ministries of the Spirit on behalf of the
believer is to convict him of sin. However, nowhere in Romans does he teach that the Spirit is related to
bringing the Christian into bondage to the Law or sin. He convicts of sin but never is He said to bring
anyone into bondage to sin. He convicts the believer when he disobeys the Law but does not bring the
believer into bondage to the Law in either the Old Testament dispensations or in the church age. Rather,
it is just the opposite, Paul teaches that the Spirit sets the Christian free from sin and the Law.

Also, in Galatians 4:4-7, slavery is tied to being under the Law. In Romans 7:5-6, Paul contrasts the
“letter” of the Law with the Spirit and teaches that the Spirit has freed the Christian from the bondage
and condemnation of the Law as a result of the presence of the indwelling Adamic sin nature.
Furthermore, 2 Corinthians 3:6-18 teaches that the Spirit gives life but the letter of the Law kills.

Therefore, it would appear that the noun prneuma in the expression “a spirit of slavery” in Romans
8:15 does not refer to the Spirit since the Scriptures do not teach that He is related to bringing the
believer under any type of bondage to the Law or sin. However, in this expression, the noun pneuma
does refer to the Spirit since it is used in a rhetorical sense. It is used in a hypothetical sense in contrast
to the expression “the Spirit of adoption.” This means that he is teaching that the Spirit the Christians
in Rome have received is not a “Spirit of bondage” or a “Spirit who effects or brings about slavery” but
a Spirit, who effects or brings about their adoption as sons of God. So, he is not implying that the Spirit
effects or brings into bondage to the Law or sin but rather He effects or brings about their adoptions as
sons of God.

So, in Romans 8:15, Paul uses pneuma twice with reference to the Holy Spirit in order to teach two
things regarding His work on behalf of the Christian. First of all, the Spirit in contrast to the sin nature
does not enslave the Christian and does not condemn him like the Law. The second is that He effects the
Christian’s adoption into the royal family of God. He does not make the Christian a slave like the sin
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nature did prior to justification, or condemn him like the Law but rather He makes the Christian a son of
God. This interpretation is supported by the fact that Paul is speaking of the Spirit’s work in relation to
the Christian’s sanctification in Romans 8:1-27.

The rhetorical use of pneuma in the expression “a spirit of bondage” is used in a hypothetical sense
in contrast to the concept taught in the expression “the Spirit of adoption.” Paul does this in order to
emphasize with his Christian readers in Rome that they have a familial and legal relationship with God
so that they would be assured of their eternal salvation and that God is for them and not against them.

Paul uses the adoption metaphor and slavery metaphor together in order to appeal to the frame of
reference of his readers since both were institutions in the Roman Empire in the first century when he
penned this epistle. Cranfield, Moo, Murray and Morris agree with this interpretation.

Leon Morris writes, “There are problems with his (Paul’s) use of ‘spirit’ and commentators are
divided. We could use a small ‘s’ in both instances in this verse and understand the apostle to mean ‘a
temper, mood or state’ (the ‘spirit of slavery’) or translate ‘the spirit of slaves...the spirit of sons’. Or we
could take the first with a small ‘s’ and the second with a capital, as Moffat, “You have received no
slavish spirit...you have receive the Spirit of sonship’ (so NIV). Or we could use the capital both times
as Murray: “Ye did not receive the Holy Spirit as Spirit of bondage but as the Spirit of adoption” Any of
these must remain a possibility. But throughout this whole passage the emphasis is on the work of the
Holy Spirit, and it seems that Paul is here saying two things about the Spirit: first, negatively, that the
Spirit believers received is not one of bondage; second, positively, he is a Spirit of sonship (for the Spirit
beliexlfgers receive cf. 1 Corinthians 2:12; 2 Timothy 1:7). The Spirit does not make people slaves but
sons.

Douglas Moo disagrees, he writes, “The heart of verse 15 is an antithesis between two ‘spirits: the
‘spirit of slavery,” which believers have not received and the ‘spirit of adoption,” which we have. What
are these ‘spirits’? A few interpreters think that both refer to the human spirit, in the sense of an inner
attitude or disposition, with ‘received’ being interpreted rhetorically. But, in light of the manifest
connection between the Holy Spirit and the believer’s sonship in verse 14 and verse 23-not to mention
Galatians 4:6: ‘God sent forth the Spirit of His Son into our hearts’-the ‘Spirit of adoption’ must refer to
the Holy Spirit. Because of this many expositors conclude that the ‘Spirit of slavery’ must also designate
the Holy Spirit. Many of the Puritans (followed by Lloyd-Jones) saw a reference here to the sense of
‘slavery’ created by the working of God’s law in the heart of the person under conviction by God’s
Spirit. Others take a less individualistic and more salvation-historical tack, viewing ‘Spirit of slavery’ as
the Spirit’s work in the old age under the law. Certainly there is support for such a conception in Paul,
since he claims that the law is ‘spiritual’ (7:14) and yet argues that it has brought or confirmed, bondage
to sin (7:23). In Galatians 4:1-7 the idea of slavery is specifically tied to the situation of being ‘under the
Law’ (see also the contrast in Hebrews 12:18-24), cited by Calvin). But it may be questioned whether
Paul would speak of this effect of the law as brought about by God’s Spirit, in light of the contrast
between ‘letter’ and ‘Spirit’ in 7:6 and 2 Corinthians 3:6-18. This makes it unlikely that ‘spirit of
slavery’ refers directly to the Holy Spirit. Paul may, then, refer to the human spirit, enslaved to sin; but
more likely he uses the word rhetorically, as a hypothetical antithesis to the ‘Spirit of adoption’: ‘the
Spirit that you have received is not a ‘spirit of bondage’ but a Spirit of adoption.”*

' The Epistle to the Romans; W. B. Eerdmans; Inter-Varsity Press, page 314
 The Epistle to the Romans, page 500; William B. Eerdmans Publishing Company; Grand Rapids, Michigan/Cambridge, U.K.
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C.E.B. Cranfield writes, “The contrast between pneuma douleias and pneuma huiothesias has been
variously explained. Some have argued that pneuma douleias is most naturally understood as denoting a
human disposition, and that pneuma huiothesias, since it is contrasted with it (the same verb, elabete,
being used in both cases), can scarcely be the Holy Spirit but must also be here a human disposition
(albeit one inspired by the Holy Spirit), a filial sentiment; others, assuming that pneuma huiothesias
must refer to the Holy Spirit, have felt obliged to understand pneuma douleias also of the Holy Spirit
(seeing a difference to life under the Old Dispensation). In either case the tendency has been to see a
connection between pneuma douleias and the law. Another way has been to disallow the argument that
pneuma must have the same sort of meaning in both parts of the sentence and to understand the first
pneuma to denote a disposition and the second the Holy Spirit. Yet another explanation which has been
given-and this seems the most probable-is that the sentence does not imply the actual existence of a
pneuma douleias but means only that the Holy Spirit whom they have received is not a spirit of bondage
but the Spirit of adoption.””!

Therefore, in Romans 8:15, the first time that the noun preuma is used by Paul, it is a reference to
the Holy Spirit in a rhetorical sense. The word functions as an “accusative direct object” meaning that it
is receiving the action of the verb lambano, “you have received” whose meaning is negated by the
emphatic negative adverb ou, “by no means.”

“A spirit of adoption as sons” is composed of the accusative neuter singular form of the noun
pneuma, “a spirit” and the genitive feminine singular form of the noun huiothesia, “of adoption.”

The noun huiothesia occurs rarely before the Christian period. W. von Martitz indicates that it was
known in the second century B.C.** as well as Milligan.> There appears to be no precedent for the
concept in the Old Testament despite the fact that the term does not appear in the Septuagint. Huiothesia
is a legal technical term in antiquity and does not appear in the nomenclature of religion.

The word appears only five times in the Greek New Testament (Romans 8:15, 23; 9:4; Galatians 4:5;
Ephesians 1:5).

Douglas Moo commenting on this word writes, “The word denoted the Greek, and particularly
Roman, legal institution whereby one can ‘adopt’ a child and confer on that child all the legal rights and
privileges that would ordinarily accrue to a natural child. However, while the institution is a Greco-
Roman one, the underlying concept is rooted in the OT and Judaism. ‘Adoption’ is one of the privileges
of Israel (9:4) and Israel, as we have seen, is regularly characterized as God’s ‘son’ or ‘sons’ in the OT
and Judaism. Once again, then, Paul has taken a term that depicts Israel’s unique status as God’s people
and ‘transferred’ it to Christians.”**

Leon Morris has a slightly different interpretation of the word, he writes, “The word for ‘adoption’ is
used only by Paul in the New Testament (five times, three being in Romans), and it does not occur in
LXX, for the Jews did not practice adoption. Some Old Testament examples are suggested but most
scholars agree that Paul took the concept from Roman or Greek law in both of which adoption was
important. Francis Lyall argues convincingly that Paul’s concept is taken from Roman, not Jewish law.

2 A Critical and Exegetical Commentary on the Epistle to the Romans, volume 1, page 396; T & T Clark, New York-London
22 Kittel’s Theological Dictionary of the New Testament, volume 8, pages 397f.

> 648-649

* The Epistle to the Romans, page 501; William B. Eerdmans Publishing Company; Grand Rapids, Michigan/Cambridge, U.K.

©2018 William E. Wenstrom, Jr. Bible Ministries 24



Most agree, though some think rather of Greek law. Sanday and Headlam cite E. L. Hicks for the
information that ‘No word is more common in Greek inscriptions of the Hellenistic time: the idea, like
the word, is native Greek. It is a useful word for Paul, for it signifies being granted the full rights and
privileges of sonship in a family to which one does not belong by nature. This is a good illustration of
one aspect of Paul’s understanding of what it means to become a Christian. The believer is admitted to
the heaveglsly family to which he has no rights of his own. But he is now admitted and can call God
‘Father’.”

Lyall, cited by Morris writes, “that Paul’s use of the term ‘adoption’ in Romans, Ephesians and
Galatians was a deliberate, considered and appropriate reference to Roman law’....The adoptee is taken
out of his previous state and is placed in a new relationship with his new paterfamilias. All his old debts
are canceled and in effect he starts a new life. From that time the paterfamilias owns all the property and
acquisitions of the adoptee, controls his personal relationships and has rights of discipline. On the other
hand he is involved in liability by the actions of the adoptee and owns reciprocal duties of support and
maintenance.”*°

Morris cites W. von Martitz, who writes, “The continuity of the family and the family cultus was
maintained by adoption...The adopted son entered at once into the rights of the parent and undertook out
of the assigned income to keep the testator and his family to the end of their lives.”*’

In Romans 8:15 and Ephesians 1:5, the noun huiothesia is related of course to the noun huios and
means, “placing as a son.” The moment the Christian was declared justified through faith alone in Christ
alone, as we noted, they were adopted Roman style into the royal family of God through the baptism of
the Spirit thus making them an heir of God and spiritual aristocracy.

In Romans 8:15, the noun huiothesia, “adoption as sons” functions as a “genitive of product”
meaning that it is the “product” of the noun pneuma, “the Spirit” to which it stands related. This
indicates that the Spirit “produces” or “effects” or “brings about” or “causes” the Christian to be adopted
Roman style into the royal family of God.

The New Testament Scriptures teach that the church age believer has been adopted into the royal
family of God as an adult son thus conferring upon them all the privileges and responsibilities that go
along with this new relationship with God. The apostle Paul used the Roman style adoption analogy in
his epistles to communicate to members of the churches throughout the Roman Empire their new
relationship with God the Father that was acquired at the moment of faith in Christ. Paul utilized the
Roman style adoption illustration to teach church age believers that God the Father’s grace policy places
them into the relation of sons to Himself.

Archaeological Study Bible makes the following comment on Paul’s use of Roman adoption in
Romans 8:14-17, they write, “Adoption was widely practiced in the ancient world; examples have been
found from Mesopotamian, Egyptian, Greek, Roman and ancient Jewish sources. For example,
according to Exodus 2:10 Moses was a foundling adopted by Pharaoh’s daughter. Generally speaking,

* The Epistle to the Romans; W. B. Eerdmans; Inter-Varsity Press, pages 314-315

2 Lyall, Journal of Biblical Literature, LXXXVIII (1969), page 458-466; cited by Morris, The Epistle to the Romans; W. B. Eerdmans; Inter-Varsity Press,
pages 314-315

*7 Theological Dictionary of the New Testament, volume 8, pages 397-398; cited by Morris, The Epistle to the Romans; W. B. Eerdmans; Inter-Varsity
Press, pages 314-315
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only free men (not women or slaves) could adopt, and the adoptee was often an adult rather than a child.
Sometimes adoption was undertaken partially for the benefit of the adopter. For example, an older man
whose natural children had already died might adopt a younger man as his heir; the adoptee would be
responsible to care for the adopter in his old age. Roman law recognized two kinds of adoption:
adrogatio, in which a man and all those under his authority were adopted into another family, and
adoptio, in which an individual was adopted into a family. In adrogatio the adopted family in effect
ceased to exist as a separate entity and became a part of the adopter’s family. An adopted man or boy no
longer belonged to his father’s household and legally became a child of the adopter. The adoptee in the
Roman world took the adopter’s name and rank and became his legal heir. Adoption had to be carried
out under a specific protocol (e.g. in the presence of the governor), and a will was often prepared in
conjunction with the official process. The association of these two activities reveals the connection
between the legal, familial status of the adoptee and his inheritance rights. Paul embraced the metaphor
of adoption in Romans 8 in order to describe the status of Christians in relation to God. God as the
Father of his adopted children has authority over them, while they in turn have taken on his identity.
Paul also wrote of the inheritance that belongs to believers because God has adopted them as his
children (Gal 4:4-7). The redemption of the body is one aspect of the Christian’s inheritance that Paul
highlighted in Romans 8:23.”%

The noun huiothesia emphasizes that the believer receives the “position” of being a son of God, the
moment they were declared justified through faith alone in Christ alone (Galatians 3:26-28; 4:6; 1 John
3:1-2). The Spirit makes this adoption real to the Christian’s experience (Galatians 4:6). The
indwelling of the Spirit gives the guarantee of the believer’s adoption (Galatians 4:6). The filling of the
Spirit enables the believer to experience his adoption (Ephesians 5:18).

Ephesians 5:18 And do not permit yourselves to get into the habit of being drunk with wine
because that is non-sensical behavior, but rather permit yourselves on a habitual basis to be
influenced by means of the Spirit. (Author’s translation)

The full manifestation of this adoption takes place at the rapture of the church (Romans 8:23;
Ephesians 1:14; 1 Thessalonians 4:13-18; 1 John 3:2).

The adoption of the church age believer means: (1) Privileges as an adult son of God (2)
Responsibility to grow to spiritual maturity.

Robert Haldane writes, “Adoption is not a work of grace in us, but an act of God’s grace without us.
According to the original word, it signifies putting among children. It is taking those who were by nature
children of wrath from the family of Satan, to which they originally belonged, into the family of God.
By union with Jesus Christ, being joined with Him, we are one body, and we enter into the communion
of His righteousness and of His title as the Son of God, so that, as we are righteous in Him, we are also
in Him, as His members, the sons of God who, in the moment that the Holy Spirit unites us to Jesus
Christ, receives us as His children. All this shows us how great is the benefit which we obtain when we
receive the Spirit of adoption and communion with the Son of God. We are thus made children of God,
the sons of the Father of lights-a title permanent and a nature immortal and Divine. Our adoption
reminds us of our original state as children of wrath and rebellion and strangers to the covenant of God.
It discovers to us the honor to which God has called us, in becoming our Father and making us His
children-including so many advantages, rights, and privileges and at the same time imposing on us so

% NIV Archaeological Study Bible; page 1849; Zondervan
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many duties. These may be comprised under four heads. The first regards the privilege and glory of
having God for our Father and being His children. The second includes the rights which this adoption
confers, as of free access to God, the knowledge of His ways and the assurance of His protection. The
third implies God’s love for us, His jealousy for our interest and His care to defend us. The fourth, all
the duties which the title or relation of children engages us to perform towards our Father and our God.
The term adoption is borrowed from the ancient custom, especially prevalent among the Romans, of a
man who had no children of his own adopting into his family the child of another. The father and the
adopted child appeared before the praetor when the adopting father said to the child, ‘Wilt thou be my
son?’ and the child answered, ‘I will.” The allusion to this custom reminds believers that they are not the
children of God otherwise than by His free and voluntary election; and that thus they are under far more
powerful obligations to serve Him than are their own children to obey them, since it is entirely by His
love and free good pleasure that they have been elevated to this dignity. We should also remark the
difference between the adoption of man and the adoption of God. In choosing a son by adoption, the
adopting party has regard to certain real or supposed qualities which appear meritorious or agreeable;
but God, in adopting His people, Himself produces the qualities in those whom He thus chooses. Man
can impart his goods and give his name to those whom he adopts, but he cannot change their descent nor
transfer them into his own image; but God renders those whom He adopts not only partakers of His
name and of His blessings but of His nature itself, changing and transforming them into His own blessed
resemblance. This adoption, then, is accompanied with a real change and so great a change, that it bears
the name of that which is the real ground of sonship, and is called regeneration.”

¥ Exposition of Romans, Sovereign Grace Publishers, Inc. PO Box 4998; Lafayette, IN 47903; Copyright by Jay P. Green, Sr. 2001
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Chapter Five: Baptism of the Spirit

There are seven baptisms in the Word of God: (1) Baptism of John (Matt. 21:25; Luke 7:39; 20:4)
(2) Baptism of Jesus (Matt. 3:16; (3) Christian water baptism in the pre-canon period of the church age
(Acts 2:41; 8:12-13, 16, 36, 38; 1 Cor. 1:16-17) (4) Baptism of Moses (5) Baptism of the Cross (Luke
12:50) (6) Baptism of Fire (Matt. 3:11; Luke 3:16) (7) Baptism of the Spirit (Mark 1:8; Rom. 6:3; 1 Cor.
12:13; Gal. 3:27; Eph. 4:5; Col. 2:12; 1 Pet. 3:21).

During the dispensation of the church age when a sinner exercises faith alone in Christ alone, the
omnipotence of God the Holy Spirit places that person in an eternal union with Christ, thus identifying
the believer positionally with Christ in His crucifixion, death, resurrection and session. This results in
making the believer a permanent member of the royal family of God, a new spiritual species and
eternally secure (Mark 16:16; John 7:37-39; 14:20; Acts 1:5; 2:1-4; Rom. 6:3-5; 1 Cor. 12:13; Gal. 3:26-
28; Eph. 4:5; Col. 2:11-13; 1 Pet. 3:21). This is identification with Jesus Christ is called the “baptism of
the Spirit.”

This ministry of the Spirit never took place before the day of Pentecost in June of 32 A.D. The
baptism of the Spirit distinguishes the church age from other dispensations. There was no church before
the baptism of the Spirit.

Vocabulary

There are two important words in the Greek New Testament that related to the doctrine of the
baptism of the Holy Spirit. They are baptisma, “baptism” and the verb baptizo, “baptized.”

The verb baptizo belong to the following word group: (1) Bapto (verb), “to dip, to dye, to stain, to
wet, to moisten” (2) Baptisma (noun), “identification” (3) Baptismos (noun), “the ritual washing of cups,
utensils, bowls.”

The verb bapto is seldom found in the Greek New Testament but is found extensively in classical
and Hellenistic writings. Homer, Aeschylus, Euripides, Aristotle, Sophocles, Euripides, Epictectus,
Aristophanes, all used the verb bapro. It is used 16 times in the Septuagint and is found once in Luke
16:24, twice in John 13:26, and once in Revelation 19:13. It has many diverse meanings and usages
during the classical and Hellenistic periods.

Bapto is never used to put an object into a fluid to remain there permanently or for an unlimited
amount of time. Nor is it used to draw up anything out of a liquid, which it had not first put into it.

There are two categorical usages from which there are several modifications, namely, primary and
secondary usages. Bapto in its primary usage expresses a sharply defined action. It demands a
movement, which carries its object momentarily, within a fluid element. Examples: “if anyone should
dip into wax™" and “He dipped a vessel into water”.*'

* Aristotle, On the Soul, 3.12
*! Constantine, Epigr of Hermolaus
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From this primary usage, bapto can mean, “to wet, to moisten, to wash, to plunge.” In the ninth book
of the Odyssey, Homer uses the word to compare the hissing sound of Cyclops punctured eye with the
sound cold water makes when a blacksmith plunges (bapto) a red hot iron into it.>?

The secondary usage means, “to dye.” Examples: “When it drops upon the garments they are dyed”
(Hippocrates). Bapto in its secondary usage expresses a condition or quality of color to be secured.
Bapto in its secondary usage demands a condition, which is met by flowing, pouring, or sprinkling.
From this secondary usage, bapto can mean, “to stain, to smear, to paint, to temper, to impregnate, to
make gold or inlay with gold.”

Out of this secondary usage of the verb bapto grew baptizo. Homer, Aristotle, Plutarch, Polybius,
Epictectus, Hippocrates, Aristophanes, Strabo, Josephus and Philo all used baptizo. It is only found four
times in the Septuagint and many times in the Greek New Testament.

Baptizo has many diverse meanings and usages in the classical and Hellenistic periods. Its primary
usage can also be called its literal usage and its secondary usage can also be called its metaphorical or
figurative usage.

Baptizo is the intensified form of bapto. The suffix -izo introduces a causative notion to bapto.
Baptizo refers to that which literally “causes a thoroughly complete change of condition or permanent
change of condition.”

The literal usage refers to an object’s thoroughly changed condition that has been brought about by
the object being introduced into some new circumstance.

Baptizo in its primary or literal usage refers to placing an object in any fluid that could change the
object’s condition without respect to time. After the object’s condition has been changed, the enveloping
fluid has no further power to effect additional change on the object.

In the literal or physical sense baptizo refers to that which is destructive for persons and for things
and this is why it is not found in classical writings of ritual bathes.

The literal usages of the word are “to immerse, to plunge, to submerge, to wash, to make clean by
dipping in water, to bath oneself, to drown, to perish, to sink a ship, to sink in the mud.”

Example 1: “We all, therefore, changed our position to the higher parts of the ship, so that we might

raise up the baptized part of the ship”.”’

Example 2: “Alexander, falling upon the stormy season, and trusting, commonly, to fortune, pressed

on before the flood went out, and through the entire day the army marched baptized up to the waist”.*

Baptizo developed a secondary or metaphorical usage from this primary or literal usage. In its
secondary or metaphorical usage, baptizo referred to being placed into an element that could affect a
thoroughly changed or permanently changed condition without regard to time. It refers to a condition

204d. 9,392
33 Achilles Tatius 3.1
** Strabo, 14.3.9
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that results from baptism and to the cause of that condition, regardless of the way in which the condition
is affected.

The metaphorical usage of the word is “to overwhelm, to inflict great and abounding calamities on
someone, to be overwhelmed with faults, desires, sicknesses, magical arts, to sink into sleep,
intoxication, impotence, to flood a city with crowds, to be soaked in wine, to be over one’s head and
ears in debt, to be in deep water, i.e., trouble, to draw wine by dipping a cup in a bowl.”

The Greek author and soldier, Xenophon in his work Anabasis describes Greek and barbarian
soldiers before going into battle placing (baptizo) the points of their swords and spears in a bowl of
blood, which symbolized or represented the blood of their enemy.

The Analytical Greek Lexicon Revised lists the following meanings for the verb, “to dip, immerse;
to cleanse or purify by washing; to administer the rite of baptism, to baptize; metaphorically with
various reference to the ideas associated with Christian baptism as an act of dedication, e.g. marked
designation, devotion, trial, etc.; middle, to procure baptism for one’s self, to undergo baptism.”*’

A Greek-English Dictionary of the New Testament and Other Early Christian Literature lists the
following meanings, “dip, immerse, mid. Dip oneself, wash, plunge, sink, drench, overwhelm; fig.
soak.”

They list the following usages: (1) of Jewish ritual washings (2) in special sense baptize (a) of John
the Baptist (b) of Christian baptism-performed by Jesus’ disciples. As the sacrament of initiation after
Jesus’ death (3) In figurative sense though related to the idea of Christian baptism (a) Typologically of
Israel’s passage through the Red Sea (1 Cor. 10:2). (b) Baptism of fire (¢) Of martyrdom.®

The New Thayer’s Greek-English Lexicon lists the following meanings: (I) (1) Properly to dip
repeatedly, to immerge, submerge (a) to cleanse by dipping or submerging, to wash, to make clean with
water; in the middle and the first aorist passive, to wash oneself, bathe (3) Metaphorically, to overwhelm
(II) In the NT it used particularly of the rite of sacred ablution, fist instituted by John the Baptist,
afterwards by Christ’s command received by Christians and adjusted to the contents and nature of their
religion, an immersion in water, performed as a sign of the removal of sin, and administered to those
who, impelled by a desire for salvation, sought admission to the benefits of the Messiah’s kingdom (a)
The word is used absolutely, to administer the rite of ablution, to baptize; passively, to be baptized;
Passive in a reflexive sense, to allow one’s self to be initiated by baptism, to receive baptism (b) with
prepositions; eis, to mark the element into which the immersion is made; to mark the end; to indicate the
effect; to bring by baptism into fellowship with Christ, into fellowship in His death, by which
fellowship, we have died to sin (Gal. 3:27; Rom. 6:3); en with dative of the thing in which one is
immersed; passively, epi, relying on the name of Jesus Christ; huper, on behalf of the dead, i.e. to
promote their eternal salvation by undergoing baptism in their stead”.”’

Greek-English Lexicon of the New Testament Based on Semantic Domains lists the following
meanings for the verb baptizo: (1) to wash (in some contexts, possibly by dipping into water), with a
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view to making objects ritually acceptable — ‘wash, to purify, washing, puriﬁca‘[ion’.3 52 to employ
water in a religious ceremony designed to symbolize purification and initiation on the basis of
repentance — ‘to baptize, baptism’.>> (3) to cause someone to have a highly significant religious

experience involving special manifestations of God’s power and presence — ‘to baptize’.*’

As we will note later on in detail in this article, in Romans 6:3, 1 Corinthians 12:13 and Galatians
3:27, the verb baptizo is employed in a figurative or metaphorical sense to denote the Holy Spirit
causing the believer to be “identified” with Christ.

John the Baptist and Jesus Christ’s Prophecies Regarding the Baptism of the Spirit

John the Baptist prophesied of the baptism of the Spirit (Matt. 3:11; Mark 1:8; Luke 3:16; John
1:33). God the Father tells John the Baptist that the Lord Jesus Christ will be responsible for the Baptism
of the Spirit (John 1:33). John the Baptist places a clear distinction between water baptism and the
baptism of the Spirit (Mark 1:8; Matt. 3:11; Luke 3:16). His reference to the baptism of the Spirit was of
course related to believers whereas his reference to the baptism of fire is related to the unbeliever (Luke
3:16).

The Lord Jesus Christ prophesied about the baptism of the Spirit (John 7:37-39).

John 7:37 Now on the last day, the great day of the feast, Jesus stood and cried out, saying, “If
anyone is thirsty, let him come to Me and drink. 38 He who believes in Me, as the Scripture said,
‘From his innermost being will flow rivers of living water.”” 39 But this He spoke of the Spirit,
whom those who believed in Him were to receive; for the Spirit was not yet given, because Jesus
was not yet glorified. (NASB9S)

Jesus described the baptism of the Spirit as “rivers of living water” (John 7:38). At that time, the
baptism of the Spirit had not yet taken place when our Lord issued this prophesy (John 7:39). In this
passage, John writes that the reception of the baptism of the Spirit is contingent upon believing in Christ
(John 7:38) and that the giving of the Spirit was contingent upon our Lord’s glorification (John 7:39).
The last day of the great feast refers to the Feast of Booths or Tabernacles, which lasted eight days (Lev.
23:36), and was considered the climax to the Feast.

Seven days symbolized Israel’s wandering the desert and the eighth day was a solemn day of rest
depicting the eternal state of the believer in Christ. There was a ceremony during the eighth day in
which water was drawn from the Pool of Siloam and then poured out, commemorating God’s provision
for Israel in the desert. Our Lord was interpreting the meaning of this ceremony, which depicted the
baptism of the Spirit.

The phrase “from His innermost being shall flow rivers of living water” refers to the soul of the
believer which receives eternal life (John 4:14; 1 Cor. 10:4).
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“Shall flow” is the Greek verb rheo, “to gush, overflow,” and was used in the ancient world of
gushing or overflowing rivers.  Our Lord uses it figuratively of the soul of the believer which has
received eternal life.

In John 14:16, our Lord promises to the send the Spirit in His Upper Room Discourse.

John 14:16 “I will ask the Father, and He will give you another Helper, that He may be with
you forever.” (NASB95)

Our Lord promises the disciples that He will send them “another” (allon) “Helper” (parakletos) to
assist them while in the devil’s world. Parakletos means “one who is called or sent for to assist another.”
God the Holy Spirit would act in this capacity for believers during the church age dispensation.

In John 14:20, the phrase “in that day” refers to the day of Pentecost when the apostles would be
placed in union with Christ by the omnipotence of God the Holy Spirit.

John 14:20 “In that day you will know that I am in My Father, and you in Me, and I in you.”
(NASB9S)

“You in Me” is our Lord’s prophesy concerning the baptism of the Spirit, which is something they
had never read in the Scriptures before because it was never known to Old Testament saints. It is
exclusive to the church age.

The phrase “in Me” (en emoi) is a locative of sphere meaning that the apostles will be identified
with Christ. This prepositional phrase speaks of the believer’s intimate, eternally secure position in
Christ. It speaks of the believer’s union and identification with Christ that makes the believer eternally
the object of the Father’s divine-love. It alludes to the doctrine of positional truth and the justified
sinner’s union and identification with Christ in His crucifixion, His death and His resurrection.

In John 14:26, the Lord taught His disciples that God the Father would send the Holy Spirit on the
Day of Pentecost in His name.

John 14:26 “But the Helper, the Holy Spirit, whom the Father will send in My name, He will
teach you all things, and bring to your remembrance all that I said to you.” (NASB9S)

At that time, it was still future to our Lord’s thinking. God the Holy Spirit is our true teacher of bible
doctrine. God the Holy Spirit would bring to remembrance all that our Lord said during this night before
He was to go to the Cross.

“In My name” has a five-fold meaning. First, it refers to the “person” of the Lord Jesus Christ, who
is undiminished deity and true humanity and, thus, the unique theanthropic person of history and
creation. Second, the word refers to the “character” of the Lord Jesus Christ, the aggregate features and
traits of the Lord Jesus Christ’s divine and human nature. It also refers to the Lord Jesus Christ’s work
during His First Advent, which ended with His greatest accomplishment, His substitutionary death on
the cross. His death fulfilled the righteous requirements of the Mosaic Law, destroyed the works of the
devil, redeemed the entire human race from the slave market of sin, propitiated the Father’s righteous
demands that every sin in history be judged, and reconciled the entire human race to God. What an
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accomplishment! The phrase also alludes to Christ’s resurrection, ascension, and session at the right
hand of the Father (Eph 1:21; Phi 2:5-11; Heb 1:4), since it refers to His reputation before mankind as
the Savior of the world, redeemer of all mankind, and sovereign ruler of history. Lastly, it refers to the
Lord Jesus Christ’s position before the Father as righteous and holy and as His Beloved Son. Essentially,
this all refers to the fact that the Lord Jesus Christ is the only person holy enough to have merit before
God the Father.

In Acts 1:5, our Lord distinguishes between water baptism and the baptism of the Spirit.

Acts 1:4 Gathering them together, He commanded them not to leave Jerusalem, but to wait for
what the Father had promised, “Which,” He said, “you heard of from Me for John baptized with
water, but you will be baptized with the Holy Spirit not many days from now.” (NASB95)

This prophecy took place on the day of our Lord’s ascension and session. Not many days turned out
to be ten days. Ten days after our Lord’s ascension, the baptism of the Spirit took place and the church
age began. Luke states in Acts 1:3 that our Lord appeared to His disciples over a period of forty days.

Pentecost means fiftieth and designated among the Jews the fiftieth day after Passover. Our Lord
was crucified on the Passover and rose three days later, ascended into heaven on the fortieth day after
Passover and then sent the Spirit ten days later on Pentecost.

The baptism of the Spirit could not take place until our Lord was glorified which was about to take
place after He finished saying these things to His apostles. Our Lord had to go away.

In Acts 1:8, our Lord repeats His promise to the apostles of sending them the Holy Spirit.

Acts 1:7 He said to them, “It is not for you to know times or epochs which the Father has fixed
by His own authority but you will receive power when the Holy Spirit has come upon you; and
you shall be My witnesses both in Jerusalem, and in all Judea and Samaria, and even to the
remotest part of the earth.” (NASB95)

Our Lord gives the apostles the promise of a Person (God the Holy Spirit), a power (the omnipotence
of God the Holy Spirit) and a program (missionary activity to the Jews, the Samaritans and the entire
world). Throughout the dispensation of the church age believers would have available to them one
hundred percent availability of divine power to execute the plan of God the Father. The baptism of the
Spirit makes this possible.

Both Jew and Gentile Believers Receive the Baptism of the Spirit

The baptism of the Spirit first took place among Jewish believers on the day of Pentecost in
approximately June of 32 A.D. and was a fulfillment of the prophecies made by John the Baptist and our
Lord. It also took place among the Gentiles as recorded by Luke in Acts 10:34-38, 19:1-7, thus making
it universal in scope in the church age (Gal. 3:27; 1 Cor. 12:13). It unites Jewish believers with Gentile
believers making them a new humanity under the headship of Jesus Christ who is the head of the new
creation.
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This ministry of the Spirit never took place before the day of Pentecost and will not take place after
the rapture. The completion of the royal family of God at the rapture will mark the end of this ministry
of the Spirit. The baptism of the Spirit distinguishes the church age from other dispensations. There was
no church before the baptism of the Spirit.

Acts 2:1 When the day of Pentecost had come, they were all together in one place. (NASB9S)

Pentecost is one of the seven great feasts of Israel: (1) Passover: Leviticus 23:4-5; 1 Corinthians 5:7.
(2) Unleavened Bread: Leviticus 23:6-8; 1 Corinthians 5:7-8. (3) First Fruits: Leviticus 23:9-14; 1
Corinthians 15:23. (4) Pentecost: Leviticus 23:15-22; Acts 2:1-4. (5) Trumpets: Leviticus 23:23-25; 1
Corinthians 15:52. (6) Day of Atonement: Leviticus 23:26-32; 1 John 2:2. (7) Tabernacles: Leviticus
23:33-44; John 7:2.

It was the second national festival in Israel and took place fifty days after the Passover Sabbath (Ex.
23:16; 34:22; Lev. 23:25-21; Num. 28:26-31; Deut. 16:9-12). It was designated the Feast of Weeks
which celebrated the wheat harvest in Israel and was a one-day feast of celebration. It was originally the
festival of the first fruits of the grain harvest (Ex. 23:16; Lev. 23:17-22; Num. 28:26-31). It was called
the Feast of Weeks because it came after a period of seven weeks of harvesting that began with the
offering of the first barley sheaf during the Passover celebration and ended with the wheat harvest.

Pentecost took place fifty days after the Feasts of First fruits, which spoke of our Lord’s resurrection.
It was celebrated in Israel as the anniversary of the giving of the Mosaic Law at Mount Sinai in 1441
B.C., which was the beginning of the dispensation of the Law. The dispensation of grace began on the
day of Pentecost with the baptism of the Spirit. So, God is setting a contrast between the Law and Grace.

Pentecost was looked upon in Judaism as one of the three great pilgrim festivals in Judaism along
with Passover preceding it and Tabernacles some four months later. Because it was a great festival in
Israel, there were many pilgrims from around the Roman Empire in Jerusalem at this time who spoke
many different languages.

Acts 2:2 And suddenly there came from heaven a noise like a violent rushing wind, and it filled
the whole house where they were sitting. 3 And there appeared to them tongues as of fire
distributing themselves, and they rested on each one of them. (NASB9S)

Luke states that the tongues were like fire, which would be of great significance to Jew in the first
century. Fire in the Old Testament was a symbol of God’s presence in Israel. The Lord spoke to Moses
in the burning bush (Ex. 3:2-5), the pillar of fire guided Israel by night through the wilderness (Ex.
13:21), the consuming fire on Mount Sinai (Ex. 24:17) and the fire that hovered over the wilderness
Tabernacle (Ex. 40:38). Luke states the baptism of the Spirit was like tongues of fire, or as tongues of
fire, which denotes the fact that it wasn’t fire or tongues or some ecstatic experience.

The word translated “as” in the New American Standard is the comparative particle hosei, which
means “as,” or “like.” The sign of the fire was for the benefit of the disciples to give them the
confidence that the Lord was indeed present among them and gave them confidence to speak the Gospel
boldly.
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Acts 2:5 Now there were Jews living in Jerusalem, devout men from every nation under
heaven. 6 And when this sound occurred, the crowd came together, and were bewildered because
each one of them was hearing them speak in his own language. 7 They were amazed and
astonished, saying, “Why, are not all these who are speaking Galileans? 8 And how is it that we
each hear them in our own language to which we were born? 9 Parthians and Medes and
Elamites, and residents of Mesopotamia, Judea and Cappadocia, Pontus and Asia, 10 Phrygia and
Pamphylia, Egypt and the districts of Libya around Cyrene, and visitors from Rome, both Jews
and proselytes, 11 Cretans and Arabs -- we hear them in our own tongues speaking of the mighty
deeds of God.” 12 And they all continued in amazement and great perplexity, saying to one
another, “What does this mean?” 13 But others were mocking and saying, “They are full of sweet
wine.” 14 But Peter, taking his stand with the eleven, raised his voice and declared to them: “Men
of Judea and all you who live in Jerusalem, let this be known to you and give heed to my words. 15
For these men are not drunk, as you suppose, for it is only the third hour of the day; 16 but this is
what was spoken of through the prophet Joel: 17 ‘AND IT SHALL BE IN THE LAST DAYS,’
God says, ‘THAT I WILL POUR FORTH OF MY SPIRIT ON ALL MANKIND; AND YOUR
SONS AND YOUR DAUGHTERS SHALL PROPHESY, AND YOUR YOUNG MEN SHALL
SEE VISIONS, AND YOUR OLD MEN SHALL DREAM DREAMS; 18 EVEN ON MY
BONDSLAVES, BOTH MEN AND WOMEN, I WILL IN THOSE DAYS POUR FORTH OF MY
SPIRIT’ And they shall prophesy. 19 ‘AND I WILL GRANT WONDERS IN THE SKY ABOVE
AND SIGNS ON THE EARTH BELOW, BLOOD, AND FIRE, AND VAPOR OF SMOKE. 20
THE SUN WILL BE TURNED INTO DARKNESS AND THE MOON INTO BLOOD, BEFORE
THE GREAT AND GLORIOUS DAY OF THE LORD SHALL COME. 21 AND IT SHALL BE
THAT EVERYONE WHO CALLS ON THE NAME OF THE LORD WILL BE SAVED.’ 22 Men
of Israel, listen to these words: Jesus the Nazarene, a man attested to you by God with miracles
and wonders and signs which God performed through Him in your midst, just as you yourselves
know 23 this Man, delivered over by the predetermined plan and foreknowledge of God, you
nailed to a cross by the hands of godless men and put Him to death. 24 But God raised Him up
again, putting an end to the agony of death, since it was impossible for Him to be held in its power.
25 For David says of Him, ‘1 SAW THE LORD ALWAYS IN MY PRESENCE; FOR HE IS AT
MY RIGHT HAND, SO THAT I WILL NOT BE SHAKEN. 26 THEREFORE MY HEART WAS
GLAD AND MY TONGUE EXULTED; MOREOVER MY FLESH ALSO WILL LIVE IN
HOPE; 27 BECAUSE YOU WILL NOT ABANDON MY SOUL TO HADES, NOR ALLOW
YOUR HOLY ONE TO UNDERGO DECAY. 28 YOU HAVE MADE KNOWN TO ME THE
WAYS OF LIFE; YOU WILL MAKE ME FULL OF GLADNESS WITH YOUR PRESENCE.’
29 Brethren, I may confidently say to you regarding the patriarch David that he both died and
was buried, and his tomb is with us to this day. 30 And so, because he was a prophet and knew
that ‘<GOD HAD SWORN TO HIM WITH AN OATH TO SEAT one OF HIS DESCENDANTS
ON HIS THRONE,” 31 he looked ahead and spoke of the resurrection of the Christ, that ‘HE
WAS NEITHER ABANDONED TO HADES, NOR DID His flesh SUFFER DECAY.’ 32 This
Jesus God raised up again, to which we are all witnesses. 33 Therefore having been exalted to the
right hand of God, and having received from the Father the promise of the Holy Spirit, He has
poured forth this which you both see and hear. 34 For it was not David who ascended into heaven,
but he himself says: ‘THE LORD SAID TO MY LORD, ‘SIT AT MY RIGHT HAND, 35 UNTIL I
MAKE YOUR ENEMIES A FOOTSTOOL FOR YOUR FEET.’ 36 Therefore let all the house of
Israel know for certain that God has made Him both Lord and Christ -- this Jesus whom you
crucified.” 37 Now when they heard this, they were pierced to the heart, and said to Peter and the
rest of the apostles, “Brethren, what shall we do? 38 Peter said to them, Repent, and each of you
be baptized in the name of Jesus Christ for the forgiveness of your sins; and you will receive the

©2018 William E. Wenstrom, Jr. Bible Ministries 35



gift of the Holy Spirit. 39 For the promise is for you and your children and for all who are far off,
as many as the Lord our God will call to Himself.” 40 And with many other words he solemnly
testified and kept on exhorting them, saying, “Be saved from this perverse generation!’ 41 So then,
those who had received his word were baptized; and that day there were added about three
thousand souls.” (NASB9S)

The initial outpouring came on the day of Pentecost, and there were other outpourings in the books
of Acts. Some of these outpourings came to those who had been baptized in water, and some came to
those who had not yet been baptized in water (Acts 8:15-17; 10:44-48; 11:15-16; 19:1-6).

Now the book of Acts documents the difficult transition from the dispensation of Israel to the
dispensation of the church age. In the book of Acts, God the Holy Spirit is the most prominent member
of the Trinity. God the Holy Spirit is the member of the Trinity that actively guides the early Jewish
believers in the church in this transition from the Law to Grace...from the dispensation in which they
previously lived to a new dispensation with a new modus operandi.

The apostle Peter of course was a Jew who lived his entire life attempting to live in accordance with
the mandates of the Mosaic Law. The apostle Peter did not understand that God has begun a new
dispensation called the church age. In Acts 10 and 11 we find God instructing Peter regarding this
transition from the Law to Grace. God teaches Peter that he no longer makes any racial distinctions
between Jew and Gentiles by instructing Peter to preach the Gospel to the Gentiles so that they too
might receive the Baptism of the Spirit.

The fact that the Gentile believers like the Jewish believers could receive the same awesome
invisible asset of the baptism of the Spirit as a result of faith alone in Christ alone was a shocking,
revolutionary thing for Jewish believers such as Peter during the first century. The apostle Peter’s
obedience to God’s directives resulted in Cornelius and his family getting saved and receiving the
baptism of the Spirit. Peter’s presentation of the Gospel to the Gentiles set an example for other Jewish
believers to follow.

God had gotten his message across to Peter regarding the new dispensation that began among only
Jewish believers initially on the day of Pentecost in the city of Jerusalem in June of 32 A.D. that there
would be no racial distinctions in the church age. Those of Gentile origin and those of Jewish racial
descent would all be under the federal headship of the Lord Jesus Christ.

Any biological or racial Jew who believes in Christ as his Savior during the church age, is
considered by God to be “church” or “body of Christ” since according to 1 Corinthians 12:13 and
Galatians 3:26-28, there are no racial distinctions in the church age. After the conclusion of the church
age, any Jew racially or biologically that accepts Christ as his Savior during the Tribulation dispensation
(aka “Daniel’s 70" week) that follows the church age, becomes a member of “regenerate” or “born-
again” Israel. In the same way Gentiles who believe in Christ after the church age. They become
“regenerate” or “born-again” Gentiles.

Now, Paul was an apostle to the Gentiles, for Jesus clearly commissioned him to do so as recorded in
Acts 9:15. Paul had already declared the Gentiles were not excluded writing (cf. Rom. 1:16).
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In Galatians Paul taught that the Gentiles were not excluded from receiving the gift of salvation
through faith in Jesus Christ.

Galatians 3:13 Christ redeemed us from the curse of the Law, having become a curse for us --
for it is written, “CURSED IS EVERYONE WHO HANGS ON A TREE” 14 in order that in
Christ Jesus the blessing of Abraham might come to the Gentiles, so that we would receive the
promise of the Spirit through faith. (NASB95)

Galatians 3:26 For you are all sons of God through faith in Christ Jesus. 27 For all of you who
were baptized into Christ have clothed yourselves with Christ. 28 There is neither Jew nor Greek,
there is neither slave nor free man, there is neither male nor female; for you are all one in Christ
Jesus. (NASBY5)

The Baptism of the Spirit Unites Jewish and Gentile Believers in One Body

In Ephesians Paul emphasized that salvation was made available to the Gentiles. In Ephesians 2:11-
22, Paul teaches that God the Holy Spirit is building a spiritual temple, which is the church and it is
composed of both Jew and Gentile races. =~ Both Jews and Gentiles were reconciled into the body of
Christ through the baptism of the Spirit.

The church in Ephesus was composed primarily of Gentiles racially rather than those of Jewish
descent.

Ephesians 2:11 Therefore remember that formerly you, the Gentiles in the flesh, who are
called “Uncircumcision” by the so-called “Circumcision,”” which is performed in the flesh by
human hands. (NASB95)

The term ‘“circumcision” refers to people who are Jewish racially whereas the term
“uncircumcision” refers to those people who are not Jewish in racial descent, which is synonymous
with the term “Gentiles.”

The term “uncircumcision” was actually a derogatory term used by the Jews among themselves
when referring to the Gentiles.

Ephesians 2:12 remember that you were at that time separate from Christ, excluded from the
commonwealth of Israel, and strangers to the covenants of promise, having no hope and without
God in the world. (NASB95)

In Ephesians 2:11, Paul gives five-fold description of the Gentiles: (1) “Separate from Christ”: The
Gentiles were not saved and under condemnation since salvation is received through faith alone in
Christ alone. (2) “Excluded from the commonwealth of Israel”: The Gentiles were not citizens of the
nation of Israel, which God had specifically separated from the heathen to represent Him in the world.
(3) “Strangers to the covenants of promise”: The Gentiles were “not” the beneficiaries of the four
unconditional covenants to Israel: (1) New (2) Palestinian (3) Davidic (4) Abrahamic. (4) “Having no
hope”: The Gentiles were under the deception and tyranny of Satan, in fear of death and having no
understanding of the true meaning and purpose of human life, which is to love and serve and worship
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the Lord Jesus Christ. (5) “Without God in the world”: The Gentiles did not know or have a
relationship or fellowship with the true and living God, the Lord Jesus Christ.

Ephesians 2:13 But now in Christ Jesus you (Gentiles) who formerly were far off have been
brought near by the blood of Christ. 14 For He Himself is our peace, who made both groups into
one and broke down the barrier of the dividing wall. (NASB95)

Ephesians 2:14, teaches that the Lord Jesus Christ’s substitutionary death on the cross demolished
the barrier that separated Jew and Gentile races from being united. Our Lord’s death united both Jew and
Gentile races and made both groups into one new entity and organic unit.

“The barrier” is a reference to the Jewish Temple, which was divided into various courts: (1) Holy
of Holies (2) Holy Place (3) Priests (4) Israel (5) Women (6) Gentiles.

A wall, about three or four feet high, ran through the temple area separating the Court of the Gentiles
from the inner court into which Jews only were permitted. This wall contained an inscription, which
read: “No foreigner may enter within the barricade which surrounds the sanctuary and enclosure.
Anyone who is caught doing so will have himself to blame for his ensuing death.”

The inner court is where the worship of God took place and the Gentiles were not allowed but
Christ’s work has enabled the Gentiles to worship God.

Ephesians 2:15 by abolishing in His flesh the enmity, which is the Law of commandments
contained in ordinances, so that in Himself He might make the two into one new man, thus
establishing peace. (NASB9S)

The term “His flesh” refers to the perfect “human nature” of our Lord. “The enmity” is a reference
to the Mosaic Law. The cause of the enmity was the Mosaic Law, because the Law made a definite
distinction between Jews racially and Gentiles. The Mosaic Law was perfectly fulfilled by the
impeccable humanity of Christ in hypostatic union during His First Advent (Romans 10:4). The Law
was designed to show man his total helpless and hopeless condition before a righteous and just God and
to lead him to the Savior.

Ephesians 2:16 and might reconcile them both in one body to God through the cross, by it
having put to death the enmity. (NASB95)

Ephesians 2:16 teaches that one of the purposes of Christ’s death was to not only fulfill the righteous
demands of the Mosaic Law but also make effect a reconciliation between the Jewish and Gentiles races
into one body.

The head and body metaphor is one of eight metaphors used in the New Testament to describe the
relationship between the church and the Lord Jesus Christ: (1) The last Adam and the New Creation (1
Cor. 15:45; 2 Cor. 5:17a). (2) The Great Shepherd and the Sheep (Heb. 13:20). (3) The True Vine and
the Branches (John 15:5a). (4) The Chief Cornerstone and the Stones in the building (Eph. 2:20; 1 Pet.
2:5-6). (5) The Great High Priest and members of the Royal Priesthood (Heb. 4:14a; 1 Pet. 2:9a). (6)
The Groom and the Bride. (Our wedding occurs at the Second Advent) (Rev. 19:7). (7) The King of
Kings and the Royal Family of God (Rev. 19:14-16).
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Evangelical Dictionary of Biblical Theology has the following comment, they write “The body of
Christ as a metaphor for the church is unique to the Pauline literature and constitutes one of the most
significant concepts therein (Rom. 12:4-5; 1 Cor. 12:12-27; Eph. 4:7-16; Col. 1:18). The primary
purpose of the metaphor is to demonstrate the interrelatedness of diversity and unity within the church,
especially with reference to spiritual gifts. The body of Christ is the last Adam (1 Cor. 15:45), the new
humanity of the endtime that has appeared in history. However, Paul’s usage of the image, like the
metaphor of the new temple, indicates that the church, as the body of Christ, still has a long way to go
spiritually. It is ‘not yet’ complete.”*!

Baker Encyclopedia of the Bible “Paul is alone among NT writers in speaking of the church as ‘the
body of Christ” (1 Cor 12:27; Rom 12:5; Eph 1:22, 23; 4:12; see also 1 Cor 10:16, 17; 12:12, 13), or as
‘the body’ of which Christ is the ‘head’ (Eph 4:15; Col 1:18). The origin of this way of speaking about
the church is not clear. Among a number of suggestions, two are particularly revealing about Paul’s
thought: (1) The Damascus Road experience. According to the account in Acts (9:3-7; 22:6-11; 26:12—
18), Jesus identifies himself with his persecuted disciples. By persecuting these early Christians, Paul
was actually fighting against Christ himself. It is possible that later reflection on this experience led Paul
to the conviction that the living Christ was so identified with his community that it could be spoken of as
‘his body,’ that is, the concrete expression of his real presence. (2) The Hebrew concept of corporate
solidarity. Paul was a Hebrew of the Hebrews (Phil 3:5), and his thinking was thoroughly Jewish. In that
context the individual is largely thought of as intimately tied into the nation as a whole; the individual
does not have real existence apart from the whole people. At the same time, the entire people can be
seen as represented by one individual. Thus, ‘Israel’ is both the name of one individual and the name of
a whole people. The ‘servant’ of Isaiah 42—53 can be both an individual (Is 42; 53) and the nation of
Israel (Isa 49:1-6). This idea of corporate solidarity (or personality) is the background for the intimate
connection Paul makes between ‘the first Adam’ and sinful humanity as well as between ‘the last Adam’
(Christ) and renewed humanity (1 Cor 15:45-49; see also Rom 5:12-21). The reality of the intimate
relation between Christ and his church is thus expressed by Paul as the organic unity and integration of
the physical body (Rom 12:4-8; 1 Cor 12:12-27). For Paul, the Lord’s Supper is a specific
manifestation of this reality: “The bread which we break, is it not participation in the body of Christ?
Because there is one bread, we who are many are one body, for we all partake of the one bread” (1 Cor
10:16b—17). Since this is the case, Paul goes on to argue, all the functions of the body have their
legitimate and rightful place. Division within the body (i.e., the church) reveals that there is something
unhealthy within. It is this image of the church as the ‘body of Christ” which lies behind Paul’s repeated
call for and insistence upon unity within the Christian community. The equation of Christ and the church
in this image of ‘body’ leads to a very particular understanding of the nature of Christian existence. Paul
speaks of the life of faith as life ‘in Christ.” To be ‘in Christ’ is to be a ‘new creation’ (2 Cor 5:17). But
for Paul, this is not just an individual experience, a kind of mystical union between the believer and
Christ. For in a real sense, to be ‘in Christ’ is at the same time to be in the church. To be ‘baptized into
Christ’ (Gal 3:27) is to become one with a community where the traditional barriers of human society
are overcome— ‘for you are all one in Christ Jesus’ (Gal 3:28). Again, to be ‘in Christ’ is to be ‘baptized
into one body’ (1 Cor 12:12, 13), for ‘you are the body of Christ and individually members of it’ (1 Cor
12:27). There is then for Paul no such thing as a Christian in isolation, nurturing an individual
relationship with Christ. To be a Christian is to be incorporated in a community of persons that is

I Elwell, W. A., & Elwell, W. A. (1996). In Evangelical dictionary of biblical theology (electronic ed.). Grand Rapids: Baker Book House.
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growing toward expressing, in its ‘body life,” the reality of Christ, fleshing out this reality in its common
life and work.”**

J. Hampton Keathley III writes “The figure of the church as the body reminds us of a number of
elements: (1) Submission—the church is always to submit to its head. (2) Union—every member of the
body is in vital union with Christ who is its source of life. (3) Unity—the church is one body of mutually
adapted parts that are to be working together as a team, as one. (4) Diversity—the church is a diversity
of abilities and gifts varying in function, in strength, and in honor, yet all are vital to the body. (5)
Mutuality—each member is dependent on one another as are the members of our body. No man is an
island. (6) Necessity—the growth, care, function, and submission of each member of the body to its
Head is vital for the effective function of the body.”*

Ephesians 2:17 “AND HE CAME AND PREACHED PEACE TO YOU WHO WERE FAR
AWAY, AND PEACE TO THOSE WHO WERE NEAR.” (NASB95)

Where Ephesians 2:14 teaches that the Lord Jesus Christ is our peace, Ephesians 2:17 teaches that
He proclaimed God’s peace treaty to those were “far away,” which refers to the Gentiles and to those
“near,” which refers to the Jews.

Ephesians 2:18 for through Him we both have our access in one Spirit to the Father. 19 So
then you are no longer strangers and aliens, but you are fellow citizens with the saints, and are of
God's household. (NASB95)

Paul is teaching the Ephesians that their citizenship is in heaven and are now members of God’s
household (Philippians 3:20).

Ephesians 2:20 having been built on the foundation of the apostles and prophets, Christ Jesus
Himself being the corner stone. (NASBYS)

The phrase “the foundation of the apostles and prophets” refers to the “teaching” of the mystery
doctrine for the church by the apostles and the “New” Testament prophets who proclaimed the mystery
doctrine for the church age until the New Testament canon was closed in 96 A.D.

The Person of Jesus Christ and His teaching is the Chief Cornerstone of the church.

Psalm 118:22 “The stone which the builders rejected has become the chief corner stone. 23
This is the LORD'S doing; It is marvelous in our eyes.” (NASB9S)

Ephesians 2:21 in whom the whole building, being fitted together, is growing into a holy temple
in the Lord. (NASBY5)

Both Jewish and Gentile believers are said to be growing into a holy temple in the Lord, which is
accomplished by growing up spiritually and becoming like Christ (Ephesians 4:11-16).

“2 Elwell, W. A., & Beitzel, B. J. (1988). In Baker encyclopedia of the Bible (pp. 459-460). Grand Rapids, MI: Baker Book House.
4 Keathley, J. Hampton III, Paul’s Letter to the Colossians: An Exegetical and Devotional Commentary; page 75; Biblical Studies Press 2002
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Ephesians 2:22 in whom you also are being built together into a dwelling of God in the Spirit.
(NASBY5)

God does not dwell now in a temple built with human hands but now dwells in His new temple,
which is constructed not from inanimate materials but of living believers. God the Father, God the Son
and God the Holy Spirit now permanently indwell every church age believer, both Jew and Gentile
(Ephesians 4:4-6; Colossians 1:25-27; Romans 8:11).

Ephesians 3:1-13 teaches that it was a mystery that the Gentiles through faith in Christ and the
baptism of the Spirit would become fellow heirs with Jewish believers, fellow members of the body of
Christ and fellow partakers of the four unconditional covenants of promise to Israel.

Ephesians 3:1 For this reason I, Paul, the prisoner of Christ Jesus for the sake of you Gentiles.
2 If indeed you have heard of the stewardship of God's grace which was given to me for you, 3 that
by revelation there was made known to me the mystery, as I wrote before in brief (in Ephesians
1:8-9). (NASB9S)

“Mystery” is the noun musterion, which refers to doctrines that centered upon the Person of Christ
and members of His body and were doctrines never revealed to Old Testament saints.

Ephesians 3:4 By referring to this, when you read you can understand my insight into the
mystery of Christ (that which is disclosed in Christ), 5 which in other generations was not made
known to the sons of men, as it has now been revealed to His holy apostles and prophets in the
Spirit. 6 To be specific, that the Gentiles are fellow heirs and fellow members of the body, and
fellow partakers of the promise in Christ Jesus through the gospel. (NASB9S)

The mystery is not that the Gentiles would be saved since this was prophesied in the Old Testament
(Isaiah 11:10; 60:3). Rather, the mystery concerning the Gentiles is that they would become fellow heirs
with Jewish believers, fellow members with Jewish believers in the body of Christ and fellow partakers
of the covenant promises to Israel.

The content of this mystery is three-fold: (1) The Gentile believers are fellow heirs with Jewish
believers in the sense that they share in the spiritual riches God gave them because of His covenant with
Abraham.

(2) Gentile believers in Christ are fellow members of the body of Christ with Jewish believers. There
is one body, the body of Christ (Ephesians 4:4), which has no racial distinctions (1 Corinthians 12:13)
and has the Lord Jesus Christ as its head (Ephesians 5:23). Each individual member of the body of
Christ shares in the ministry (Ephesians 4:15-16).

(3) Gentile believers in Christ are fellow partakers of the four unconditional covenants of promise to
Israel.

The four great unconditional covenants to Israel will be fulfilled: (1) Abrahamic deals with the race
of Israel (Genesis 12:1-3; 13:16; 22:15-18). (2) Palestinian is the promise of land to Israel (Genesis
13:15; Numbers 34:1-12). (3) Davidic deals with the aristocracy of Israel (2 Samuel 7:8-17) (4) New
deals with the future restoration of Israel during the millennium (Jeremiah 31:31-34).
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Although, the four unconditional covenants of promise to Israel were specifically given to Israel
(Romans 9:1-6), the church will still and does benefit from them since they are in union with Christ who
is the ruler of Israel.

Ephesians 3:7 of which I was made a minister, according to the gift of God's grace which was
given to me according to the working of His power. (NASB9S)

Ephesians 3:7 teaches us that the Gentile believer’s union with Christ gives them the 100%
availability of divine power that was manifested in the life of Paul and His proclamation of the Gospel.

Ephesians 3:8 To me, the very least of all saints, this grace was given, to preach to the Gentiles
the unfathomable riches of Christ. (NASB95)

Ephesians 3:8 teaches that the Gentile believer’s union with Christ gives them infinite wealth.

Ephesians 3:9 and to bring to light what is the administration of the mystery which for ages
has been hidden in God who created all things 10 so that the manifold wisdom of God might now
be made known through the church to the rulers and the authorities in the heavenly places.
(NASBYS)

Ephesians 3:9-10 teaches that this mystery concerning the Gentiles is important to the angels both
elect and non-elect since it reveals the multifaceted wisdom of God.

Ephesians 3:11 This was in accordance with the eternal purpose which He carried out in
Christ Jesus our Lord, 12 in whom we have boldness and confident access through faith in Him.
13 Therefore I ask you not to lose heart at my tribulations on your behalf, for they are your glory.
(NASB9S)

Paul told the Colossians that salvation was available to the Gentiles.

Colossians 3:9 Do not lie to one another, since you laid aside the old self with its evil practices,
10 and have put on the new self who is being renewed to a true knowledge according to the image
of the One who created him, 11 a renewal in which there is no distinction between Greek and Jew,
circumcised and uncircumcised, barbarian, Scythian, slave and freeman, but Christ is all, and in
all. (NASBY95)

Water Baptism Versus Spirit Baptism

The Bible teaches that water baptism is emphatically not the means by which a person gets saved.
The sinner is saved through faith alone in Christ alone (John 3:16-18; Acts 16:31; Ephesians 2:8-9;
Galatians 2:16).

“Baptismal regeneration” is the teaching which contends that a sinner is regenerated by observing
water baptism. It is taught by the Roman Catholic Church, the Eastern Orthodox Church, some
Pentecostal sects (notably the anti-trinitarian United Pentecostal Church and other “Jesus Only” groups),
and pseudo-christian cult groups such as the Mormons. Baptismal regeneration is also the doctrinal
stance of many teachers and preachers within the Restoration Movement, sometimes called
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Campbellism (from its founder, Alexander Campbell), whose members are mainly found in churches
called Churches of Christ or Independent Christian Churches.

Proponents of baptismal regeneration argue that water baptism is an essential part of salvation
because, in their view, it is in the act or ceremony of water baptism that we are born again.

The apostle Paul in 1 Corinthians 12:13 and Ephesians 4:5 state dogmatically that there is only one
baptism that matters, Spirit baptism. Both passages teach that there is one Spirit, God the Holy Spirit and
therefore, only one baptism.

In 1 Corinthians 1:10-17, Paul addresses the problem of divisions in the Corinthian church and he
specifically mentions water baptism. Some believers made water baptism an issue, which resulted in
divisions among believers in the church at Corinth (1 Corinthians 1:10).

Paul was saying in 1 Corinthians 1:10-17 that water baptism was a non-essential and he emphasizes
the fact that Christ sent him to preach the gospel and not to baptize with water (1 Corinthians 1:17). The
apostle emphasizes the importance of having the same mind, which refers to being unified in their
doctrine (1 Corinthians 1:10). The Corinthians were occupied with non-essentials such as tongues and
water baptism and not with Bible doctrine, which is the mind of Christ (1 Corinthians 2:16).

The baptism in the Holy Spirit was defined by John the Baptist, the forerunner of Jesus Christ, as
being a distinctive part of the ministry of Christ. He contrasted the baptism of water with the baptism in
the Spirit.

Mathew 3:11 “I indeed baptize you with water unto repentance, but He who is coming after
me is mightier than I, whose sandals I am not worthy to carry. He will baptize you with the Holy
Spirit and fire.” (NASB95)

Mark 1:8 “I indeed baptized you with water, but He will baptize you with the Holy Spirit.”
(NASBYS)

Luke 3:16 John answered, saying to all, “I indeed baptize you with water; but One mightier
than I is coming, whose sandal strap I am not worthy to loose. He will baptize you with the Holy
Spirit and fire.” (NASB95)

John 1:32 And John bore witness, saying, “I saw the Spirit descending from heaven like a
dove, and He remained upon Him. 33 I did not know Him, but He who sent me to baptize with
water said to me, ‘Upon whom you see the Spirit descending, and remaining on Him, this is He
who baptizes with the Holy Spirit.”” (NASB95)

In Romans 6, it is obvious that the context is being placed into Christ and the passage dwells on the
believer’s identification with Christ, with His death, and with His resurrection. In this passage, the
believer is not baptized into water, but into the death of Christ or more accurately identified with Christ
in His death.

Romans 6:1 What shall we say then? Are we to continue in sin so that grace may increase? 2
May it never be! How shall we who died to sin still live in it? 3 Or do you not know that all of us
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who have been baptized into Christ Jesus have been baptized into His death? 4 Therefore we have
been buried with Him through baptism into death, so that as Christ was raised from the dead
through the glory of the Father, so we too might walk in newness of life. 5 For if we have become
united with Him in the likeness of His death, certainly we shall also be in the likeness of His
resurrection. (NASB95)

Colossians 2:9 For in Him all the fullness of Deity dwells in bodily form, 10 and in Him you
have been made complete, and He is the head over all rule and authority; 11 and in Him you were
also circumcised with a circumcision made without hands, in the removal of the body of the flesh
by the circumcision of Christ; 12 having been buried with Him in baptism, in which you were also
raised up with Him through faith in the working of God, who raised Him from the dead.
(NASB9S)

1 Peter 3:18 For Christ also died for sins once for all, the just for the unjust, so that He might
bring us to God, having been put to death in the flesh, but made alive in the spirit; 19 in which
also He went and made proclamation to the spirits now in prison, 20 who once were disobedient,
when the patience of God kept waiting in the days of Noah, during the construction of the ark, in
which a few, that is, eight persons, were brought safely through the water. 21 Corresponding to
that, baptism now saves you -- not the removal of dirt from the flesh, but an appeal to God for a
good conscience -- through the resurrection of Jesus Christ. (NASB9S)

Notice what Peter says as he states that it is not water that is used in baptism, it is the Spirit who is
poured out and regenerates the sinner who trusts in Jesus Christ as Savior. It is also significant that Jesus
never performed water baptism on anyone. If water baptism was essential to salvation, why wasn’t the
Lord practicing it?

John 4:1 The Pharisees heard that Jesus was gaining and baptizing more disciples than John, 2
although in fact it was not Jesus who baptized, but his disciples. 3 When the Lord learned of this,
he left Judea and went back once more to Galilee.” (NIV)

Water baptism was a teaching aid to instruct believers that when they believed in Christ, the Holy
Spirit placed them in union with Christ identifying them with Christ in His death and resurrection. When
the believer was dipped underneath the water, this portrayed the reality that the Holy Spirit identified
them with Christ in His death and when they were taken up out of the water, this portrayed that they
were identified with Christ in His resurrection.

When the believer was dipped underneath the water, this portrayed that he was now dead to the
cosmic system of Satan, the Law and the old sin nature and when he was taken up out of the water, this
portrayed the fact that he was now a new creation and was to walk in newness of life. Baptism meant a
clean break with the past and the old creation marred by sin and ruled by Satan.

2 Corinthians 5:17 Therefore if anyone is in Christ, he is a new creation; the old things passed
away; behold, new things have come. (NASB95)

Characteristics of the baptism of the Spirit: (1) Invisible. (2) Eternal in Nature. (3) Not related to any

form of human merit or works. (4) Obtained at the moment the sinner is declared justified through faith
in Jesus Christ. (5) Performed by God the Holy Spirit and not by men. (6) Not water baptism. (7) Not
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felt. (8) Not an experience. (9) Not an external activity. (10) Not speaking in tongues. (11) Not emotion.
(12) Can’t be improved upon.

There is a passage in Matthew 28:19-20 which is used by churches throughout history as
documentation to support the observance of the ritual of water baptism. This is the only passage in the
Gospels where our Lord mentions water baptism and it is not even a command. So, the question we must
ask ourselves is that should we observe this ritual of water baptism as we do the Lord’s Table. Did our
Lord command it of His disciples?

Matthew 28:16 But the eleven disciples proceeded to Galilee, to the mountain which Jesus had
designated. 17 When they saw Him, they worshiped Him; but some were doubtful. 18 And Jesus
came up and spoke to them, saying, “All authority has been given to Me in heaven and on earth.
19 “Go therefore and make disciples of all the nations, baptizing them in the name of the Father
and the Son and the Holy Spirit, 20 teaching them to observe all that I commanded you; and lo, I
am with you always, even to the end of the age.” (NASB9S)

“Go” is the nominative masculine plural aorist passive participle form of the verb poreuomai
(mopevopar), which means “to depart, to travel, to journey” since it pertains to moving away from a
reference point. The word pertains to moving over an area and often with the point of departure or
destination specified. It is used of traveling a considerable distance and going from one destination to
another. Therefore, the word is used here of the disciples of Jesus Christ traveling from place to place.

“Make disciples” is the second person plural aorist active imperative form of the verb mathéteuo
(naBntedm) which means “to cause someone to become a disciple or follower of,* to cause one to be a
pupil.”45 Therefore, in Matthew 28:19, this verb denotes the disciples of Jesus Christ causing sinners to
become their disciples and thus disciples of Jesus Christ. It not only speaks of the Lord’s disciples
evangelizing unregenerate sinners who would become disciples of Jesus Christ by trusting in Him as
Savior but also instructing them with regards to proper Christian conduct after being declared justified
through faith in Christ.

In Jesus’ day, those who sat under the teaching of a didaskalos were called mathetes, “disciples.”
The word was used of students who lived in close fellowship with their teacher, they traveled with him,
ate with him, and attended festive occasions with him. The students of a teacher were characterized by
complete submission to the authority of the teacher, as well as by a devotion to him which was to
surpass devotion to father or mother and which displayed itself in service to the teacher.

The teaching or learning method was to sit at the feet of the teacher listening to him. It also involved
engaging in a question and answer encounter with the teacher as well as observing the actions of the
teacher, especially how he conducted himself in regard to the Law or solved problems of conduct
through his knowledge of Law and tradition. After the strenuous studies the student was ordained
through the laying on of hands and received the right to be called Rabbi. He then had the responsibility
to pass on that which he had learned from his teacher and to make disciples himself.

“ Louw, J. P., & Nida, E. A. (1996). Greek-English lexicon of the New Testament: based on semantic domains (electronic ed. of the 2nd edition., Vol. 1, p.
470). New York: United Bible Societies.

4 Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and other early Christian literature (3rd ed., p. 609).
Chicago: University of Chicago Press.
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John the Baptist had his disciples (Matt. 9:14), the Pharisees had theirs (Matt. 22:16), even Paul had
his (Acts 9:25), and of course, the Lord had many disciples (Luke 6:17). A New Testament disciple is
one who is under biblical instruction. The Lord expected discipleship to involve total commitment if one
was going to be able to fully follow through as a disciple, but being a disciple and being a believer are
not one and the same. Salvation is a free gift but being a disciple means counting the costs. All believers
should be disciples, but not all believers actually follow through as disciples.

Wiersbe writes “The term ‘disciples’ was the most popular name for the early believers. Being a
disciple meant more than being a convert or a church member. Apprentice might be an equivalent term.
A disciple attached himself to a teacher, identified with him, learned from him, and lived with him. He
learned, not simply by listening, but also by doing. Our Lord called twelve disciples and taught them so
that they might be able to teach others (Mark 3:13ff). A disciple, then, is one who has believed on Jesus
Christ and expressed this faith by being baptized. He remains in the fellowship of the believers that he
might be taught the truths of the faith (Acts 2:41-47). He is then able to go out and win others and teach
them. This was the pattern of the New Testament church (2 Tim. 2:1-2). In many respects, we have
departed from this pattern. In most churches, the congregation pays the pastor to preach, win the lost,
and build up the saved—while the church members function as cheerleaders (if they are enthusiastic) or
spectators. The ‘converts’ are won, baptized, and given the right hand of fellowship, then they join the
other spectators. How much faster our churches would grow, and how much stronger and happier our
church members would be, if each one were discipling another believer. The only way a local church
can ‘be fruitful and multiply’ (instead of growing by “additions”) is with a systematic discipleship
program. This is the responsibility of every believer, and not just a small group who have been ‘called to
go.””

“Baptizing” is the nominative masculine plural present active participle form of the verb baptizomai
(BamtiCopor), which means “to employ water in a religious ceremony designed to symbolize purification
and initiation on the basis of repentance,47 to use water in a rite for purpose of renewing or establishing a
relationship w. God.”*® Water baptism was a public declaration of the sinner justified through faith in
the gospel of Jesus Christ regarding their new life in Christ.

Leon Morris writes “Jesus goes on to speak of baptizing these new disciples ‘in* the name of the
Father and of the Son and of the Holy Spirit.”° This expression has caused endless controversy among
exegetes. There are two separate problems, the institution of baptism as a rite of initiation for disciples,
and the use of the Trinitarian formula. On the former question it is pointed out that Jesus did not
habitually engage in baptism as John the Baptist, for example, did. Throughout his ministry he did not
call on his followers to baptize those who wished to become adherents. From this it is argued that
baptism was a rite established by the church, and the command to continue it is viewed as having been
read back onto the lips of Jesus. But against this is the fact that baptism was part of church life from the

¢ Wiersbe, W. W. (1996). The Bible exposition commentary (Vol. 1, pp. 107—-108). Wheaton, IL: Victor Books.

4T Louw, J. P., & Nida, E. A. (1996). Greek-English lexicon of the New Testament: based on semantic domains (electronic ed. of the 2nd edition., Vol. 1, p.
536). New York: United Bible Societies.

* Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and other early Christian literature (3rd ed., p. 164).
Chicago: University of Chicago Press.

* Turner insists that €ic here has its proper sense and is not to be taken as equivalent to &v; it refers to “baptism info the name, i.e. a relationship as the goal
of baptism” (M, 111, p. 255).

%0 C. K. Barrett points out that Eusebius quotes the passage in the form “Go ye into all the world and make disciples of all the Gentiles in my name,” which
omits the reference to baptism and to the Trinitarian formula. But he points out that no trace of this reading is found in any MS of Matthew or indeed in any
writing other than that of Eusebius. He finds it “very difficult to believe that if this (the short reading) is what Matthew wrote, not one copy of his unaltered
MS succeeded in escaping revision” (The Holy Spirit and the Gospel Tradition [London, 1947], p. 103).
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very first. On the Day of Pentecost Peter preached to the crowd in Jerusalem, and when they asked,
‘What shall we do, brother men?’ he responded without consultation and without hesitation, ‘Repent and
be baptized’ (Acts 2:37-38). We have no knowledge of a time when the church was without baptism or
unsure of baptism. It is difficult to explain this apart from a definite command of Jesus.”"

“Teaching” is the nominative masculine plural present active participle form of the verb didasko
(010dokm), which means, “to teach, to educate, to train, to impart information in a public assembly.”

The verb didasko in the Greek New Testament means, “to provide instruction in the Word of God in
a local public assembly” (Matthew 4:23; John 18:20; 1 Corinthians 4:17; Colossians 1:28-29; 3:16). In
the Gospels, the verb was used of the Lord Jesus Christ “educating, teaching and instructing” His
disciples in regards to the kingdom of God. Our Lord was often addressed as the didaskalos, “teacher,”
or Rabbi (Matt. 8:19; Mark 10:17; Luke 10:25; John 3:2; 20:16).

The verb didasko is used of the Lord Jesus Christ’s teaching ministry in which He was always
teaching publicly whether in the Temple in Jerusalem, the synagogues or outside in the open air (Matt.
4:23,5:2; 9:35; 11:1; 26:55; 28:20; Mark 1:21-22; 2:13; 4:1-2; 6:2, 6, 34; 8:31; 9:31; 10:1; 11:17; 12:35;
14:49; Luke 4:15, 31; 5:3, 17; 6:6; 11:1; 13:10, 22; 19:47; 20:1; 21:37; 23:5; John 6:59; 7:14, 28; 8:2,
20; 18:20; Acts 1:1).

In Matthew 28:20, the verb didaské means “to teach, instruct” and speaks of “providing authoritative
instruction” in the Word of God in a formal setting, namely the public worship service. The verb denotes
the preservation and communication of the gospel concerning Jesus Christ. Thus, the Lord Jesus Christ
is commanding His disciples to authoritatively teach the Word of God to those who trust in Him as
Savior.

The aorist tense of this verb poreuomai is an ingressive aorist which is used to stress the beginning
of an action or entrance into a state. Here it emphasizes the disciples of Jesus Christ entering into the
activity of traveling from place to place for the purpose of making disciples of Jesus Christ.

The participle form of this verb poreuomai is an attendant circumstance participle which is used to
communicate an action that is coordinate the finite verb. This type of participle is not dependent because
it is translated like a verb. However, it is semantically dependent because it cannot exist without the
main verb. Therefore, this type of participle “piggy-backs” on the mood of the main verb. It also
expresses a prerequisite before the action of the main verb can occur and has something of an ingressive
force to it. So here in Matthew 28:19, the participle form of the verb poreuomai is coordinate with the
second person plural aorist active imperative form of the verb matheteuo expressing a prerequisite action
before the disciples of Jesus Christ can fulfill the command to make disciples.

The NET Bible has the following note, they write “According to ExSyn 645 the first participle
(mopevbévteg, poreuthentes, “Go”) fits the typical structural pattern for the attendant circumstance
participle (aorist participle preceding aorist main verb, with the mood of the main verb usually
imperative or indicative) and thus picks up the mood (imperative in this case) from the main verb
(nabntevoarte, mathéteusate, “make disciples”). This means that semantically the action of ‘going’ is
commanded, just as ‘making disciples’ is. As for the two participles that follow the main verb

3! Morris, L. (1992). The Gospel according to Matthew (p. 747). Grand Rapids, MI; Leicester, England: W.B. Eerdmans; Inter-Varsity Press.
n ExSyn Greek Grammar Beyond the Basics: An Exegetical Syntax of the New Testament.
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(BamtiCovteg, baptizontes, “baptizing”; and dddokoviec, didaskontes, “teaching”), these do not fit the
normal pattern for attendant circumstance participles, since they are present participles and follow the
aorist main verb. However, some interpreters do see them as carrying additional imperative force in
context. Others regard them as means, manner, or even result.””?

Dan Wallace writes “As for the Greek, it is true that the word translated ‘go’ is a participle. But it is
not a present participle, which is the one that would be required if the meaning were ‘as you are going.’
It is an aorist participle, mopevOéviec (poreuthentes). As such, it hardly means ‘as you are going’ or
‘while you are going.” The basic idea would be ‘after you have gone,” and as such would presuppose
that one would have gone forth before making disciples. But in collocation with certain kinds of verbs
this basic meaning is altered. When an aorist participle is followed by an aorist imperative in narrative
literature, it almost invariably piggy-backs on the force of the imperative. That is, it is translated like an
imperative because the author is trying to communicate a command. A great illustration of this is found
in Matt 2.13-14: ““Get up and take the child and his mother and flee to Egypt, and stay there until I tell
you, for Herod is going to look for the child to kill him.” Then he got up and took the child and his
mother during the night, and fled to Egypt.” In v. 13, ‘Get up and take’ is a translation of an aorist
participle followed by an aorist imperative. That the reader is to understand that this was a dual
command is seen in the fact that Joseph got up during the night and fled to Egypt. The urgency was not
in taking Jesus and Mary only; it was in getting up quickly, then taking the child and his mother out of
Bethlehem. The construction in which the participle and verb combine so that the participle borrows
from the mood of the main verb is known as attendant circumstance. With the same participle as is
found in Matt 28.19, we see this idea repeated elsewhere in Matthew. Here are all of the passages in
Matthew of the aorist participle of poreuomai followed by an aorist imperative (each time the translation
of the participle is italicized): Matt 2.8: “Go and look carefully for the child.” Matt 9.13: “Go and learn
what this means.” Matt 11.4: “Go and tell John what you hear and see.” Matt 17.27: “Go to the lake and
throw out a hook” Matt 28.7: “Go quickly and tell his disciples” Matt 28.19: “Go and make disciples”
Matthew 9.13 even has both the same participle and the same imperative as Matt 28.19. What you will
notice is that in every instance the main idea is what the imperative says (look carefully, learn,
tell John, throw out a hook, tell his disciples). But the participle is never to be taken in a casual sense of
‘as you are going.” However, when the present participle of poreuomai is used, the idea of ‘as you are
going’ is indeed found. Here are all the references in Matthew (with the translation of the participle in
italics): Matt 10.7: “As you go, preach this message” Matt 11.7: “While they were going away, Jesus
began...” Matt 28.11: “While they were going, some of the guard went into the city...” Check any
English translation. They should all tell the same story. If Matthew had wanted to say ‘as you are going,
make disciples’ he would have used the present participle of poreuomai instead of the aorist. In every
other instance when the aorist participle is followed by an imperative in Matthew, the force of the
participle is a command. However, you should also notice that the command to go is
a necessary prerequisite for fulfilling the main injunction in the sentence. It cannot be dispensed with,
but neither is it the main point. This is why Greek uses the participle instead of two imperatives: the
second imperative is almost invariably the main point, while the aorist participle is the necessary
prerequisite. For example, Peter could not throw a hook in the lake until he went to the lake (Matt
17.27); the women could not tell Jesus’ disciples that he had been raised from the dead until they went
(Matt 28.7). How does this relate to the Great Commission? Essentially, it means that the apostles must
go before they could make disciples.”

32 Biblical Studies Press. (2005). The NET Bible First Edition; Bible. English. NET Bible.; The NET Bible. Biblical Studies Press.
>3 Dan Wallace, The Great Commission or the Great Suggestion? https://danielbwallace.com/
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The aorist imperative form of the verb matheteuo is an ingressive aorist imperative which
emphasizes the beginning of an action which the context usually makes clear is not a momentary action.
Therefore, it expresses the idea of the disciples of Jesus Christ beginning to perform the action of
making disciples. This is not a constative aorist imperative which emphasizes the solemnity and urgency
of the action and is used in general precepts since this type of aorist imperative is used often in
commands in which the action has been going on. Up to this point in Matthew, the disciples of Jesus had
not been obeying this command since this was the first time they had received it.

J. Hampton Keathley commenting the writes “Why this construction? Why not use two regular
imperatives? Is it just an idiom without significance? First, the participle with the main verb is used in
order to stress that there is one primary objective—making disciples. Making disciples is the core or
heart of the commission. Second, the use of the participle shows the action of the participle is closely
connected or vitally related to the main verb. It proposes the necessary way to fulfill the main verb.
Without going, the command to make disciples is impossible, especially when it involves all nations.
Going is not a secondary option. You don’t catch fish in a barrel. We must do something that puts us in
contact with people so we can win them to Christ and begin the process of making disciples. The going
involves anything we do from hosting outreach Bible studies, getting acquainted with neighbors, or by
crossing oceans to take the gospel to lost tribes. Both words, ‘go’ and ‘make disciples’ are in aorist tense
which, in Greek, makes the action definite and urgent. The idea is ‘go and perform your calling.””>*

The present tense of the verb baptizomai is a customary present which is used to signal either an
action that regularly occurs or an ongoing state. Here the former is in view expressing the idea that the
Lord wants His disciples to make it their habit of baptizing in water those who trust in Him as Savior.

The participle form of this verb is a participle of means which indicates the means by which the
action of its controlling verb is accomplished. This would indicate that the Lord wanted His disciples to
make disciples “by means of” baptizing them in the name of the Father, Son and Holy Spirit.

The present tense of the verb didasko is also customary present expressing the idea that the Lord
wants His disciples make it their habit of teaching those who trust in Him as Savior all that He had
commanded them.

The participle form of this verb is also a participle of means which would indicate that the Lord
wanted His disciples to make disciples “by means of” teaching them all that He had commanded them.

Charles Ryrie writes “Baptizing is a single act; teaching is a continuous process. Disciples have to be
baptized (an evidence of salvation—therefore, one may say that disciples must first be saved); then they
have to be taught over and over to obey (observe all things). In New Testament times, baptism served as
one of the clearest proofs that a person had accepted Christ. Baptism was not entered into casually or
routinely as is often the case today. Although it is clear in the New Testament that baptism does not
save, to be baptized was to signify in no uncertain terms that one had received Christ and was also
associating himself with the Christian group, the church.”

> ABC’s for Christian Growth: Laying the Foundation, Third Edition; by J. Hampton Keathley III; Biblical Studies Press; www.bible.org; 1996, 1998, 1999
55 Charles C. Ryrie, So Great Salvation, Victor Books, Wheaton, IL, 1989, p. 103.
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So, the early church practiced water baptism in obedience to the Lord’s command in Matthew 28:19.
In every recorded instance in Acts after trusting in Jesus Christ as Savior, the believer was baptized
(Acts 2:41; 8:12-13, 38; 9:18; 10:48; 16:15, 33; 18:8; 19:5).

Therefore, it is clear from our study of Matthew 28:19-20 that our Lord commanded His disciples to
observe the practice of water baptism. However, it was not to be a means of salvation but rather it was to
be one of the means, along with teaching, in which to make disciples of Jesus Christ, those who have
been declared justified through faith in Him.

But there is a problem with this since it would appear in several passages that water baptism was not
practiced by our Lord and was not always practiced by the apostles themselves. John 4:2 reveals that the
Lord Himself never personally baptized anyone in water but rather His disciples baptized people.
Furthermore, it would appear from several of Paul’s statements in 1 and 2 Corinthians that he followed
the Lord’s practice by not personally baptizing people upon their acceptance of Jesus Christ as Savior.
In 1 Corinthians 4:15, Paul states that he became the spiritual father of the Corinthian believers through
the gospel. In 1 Corinthians 9:1, he says that they are his work in the Lord. Then, in 1 Corinthians 15:1,
he states that they accepted the gospel which he proclaimed to them. In 2 Corinthians 11:2, he says that
he betrothed them to one husband, Jesus Christ. Lastly, in 1 Corinthians 1:14-17, Paul says he baptized
none of the Corinthians except for Crispus and Gaius and the household of Stephanus. He asserts that
Christ did not send him to baptize but to preach the gospel.

From these statements, it would appear Paul did not personally baptize everyone in the Corinthian
Christian community when they trusted in Jesus Christ as Savior which would seem to imply that he did
not observe the practice except in a few instances. Thus, Paul did not observe water baptism as an
ordinance. This leads to the question, should the church observe water baptism today? The answer is
yes. The reason why Paul did not personally baptize the Corinthians when they became new converts to
Christianity is that he followed the practice of the Lord Jesus who did not personally baptize anyone but
rather delegated this responsibility to His disciples. Therefore, men such as Timothy and Titus would
have baptized the Corinthians when they trusted in Jesus Christ as Savior on behalf of Paul and under
his direction. Peter followed the same practice according to Acts 10:48 which teaches that he ordered
Cornelius and his family to be baptized in water upon receiving Jesus Christ as their Savior through
faith. Paul did not regard water baptism to be a sacrament or ordinance that required the administration
of “apostolic hands.”

ldentification with Christ

In Romans 6:3, 1 Corinthians 12:13 and Galatians 3:27, Paul is using the verb baptizo in a figurative
or metaphorical sense to denote the Holy Spirit causing the believer to be “identified” with Christ.

1 Corinthians 12:13 By means of one Spirit, we are all baptized into one body, whether Jews or
Greek (Gentiles), slaves or free, and we are all made to drink into one Spirit. (NASB95)

Galatians 3:27 For all of you who were baptized into Christ have clothed yourselves with the
nature of Christ. (Author’s translation)

Romans 6:3 Or do you not know that all of us who have been baptized into Christ Jesus have
been baptized into His death? (NASB9S)
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“Have been baptized” is the first person plural aorist passive indicative form of the verb baptizo,
“to cause the believer to be identified with the Lord Jesus Christ.”

At the moment of conversion, the omnipotence of God the Holy Spirit causes the believer to become
identical and united with the Lord Jesus Christ and also ascribes to the believer the qualities and
characteristics of the Lord Jesus Christ.

The Baptism of the Spirit results in positional sanctification and the potential to experience
sanctification in time and the promise of perfective sanctification at the resurrection of the church.

By positionally, I mean that God views the believer as crucified, died, buried, raised and seated with
Christ since at the moment of conversion, the Holy Spirit placed the believer in union with Christ,
identifying him with Christ’s crucifixion (Romans 6:6; Galatians 2:20), His death (Romans 6:2, 7-8;
Colossians 2:20; 3:3), His burial (Romans 6:4; Colossians 2:12), His resurrection (Romans 6:5;
Ephesians 2:6; Philippians 3:10-11; Colossians 2:12; 3:1) and His session (Ephesians 2:6; Colossians
3:1).

Therefore, in 1 Corinthians 12:13 and Galatians 3:27 and Romans 6:3, the verb baptizo does not
refer to water baptism but rather it refers to the act performed by the omnipotence of the Holy Spirit on
behalf of those sinners who exercise faith in Jesus Christ as their Savior. This act places the believer in
Jesus Christ in an eternal union with Jesus Christ and identifies them with Christ in His crucifixion,
death, burial, resurrection and session.

The omnipotence of God the Holy Spirit causes the believer to become identical and united with the
Lord Jesus Christ and also ascribes to the believer the qualities and characteristics of the Lord Jesus
Christ.

In Romans 6:3, the aorist tense of the verb baptizo is a “constative” aorist describing in summary
fashion the moment that Paul and his fellow Christians were identified with Christ, which was when
they were declared justified by the Father through faith in His Son Jesus Christ.

The passive voice means that the subject receives the action of the verb from either an expressed or
unexpressed agency. Therefore, the passive voice means that the sinner who trusts in Jesus Christ as
their Savior as the subject received the action of being identified with Christ by the unexpressed agency
of God the Holy Spirit. Although the Holy Spirit is not explicitly mentioned as the agency as identifying
the believer with Christ, Matthew 3:11, John 7:37-39, Acts 2 and 10 and 1 Corinthians 12:13 make clear
that He was the member of the Trinity that performed this act.

James Montgomery Boice commenting on the verb baptizo writes, “The clearest example that shows
the meaning of baptizo is a text from the Greek poet and physician Nicander, who lived about 200 B.C.
It is a recipe for making pickles and is helpful because it uses both words. Nicander says that in order to
make a pickle, the vegetable should first be 'dipped' (bapto) into boiling water and then 'baptised'
(baptizo) in the vinegar solution. Both verbs concern the immersing of vegetables in a solution. But the
first is temporary. The second, the act of baptizing the vegetable, produces a permanent change. When
used in the New Testament, this word more often refers to our union and identification with Christ than
to our water baptism... mere intellectual assent is not enough. There must be a union with Him, a real
change, like the vegetable to the pickle!”
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Leon Morris makes the following comment regarding the verb baptizo in Romans 6:3, he writes,
“We may perhaps miss something of what he (Paul) is saying because for us baptized evokes liturgical
associations; it points to a comforting and inspiring piece of ceremonial. But in the first century, while
the verb could denote this ceremony and Paul certainly means that here, to “baptize” evoked
associations of violence. It meant “immerse” rather than “dip.” It was used, for example, of people being
drowned, or of ships being sunk. Josephus used it metaphorically of crowds who flooded into Jerusalem
and “wrecked the city” (Bell. 4.137; Loeb translation). It is quite in keeping with this that Jesus referred
to His death as baptism (Mk. 10:38; Lk. 12:50). When it is applied to Christian initiation we ought not to
think in terms of gentleness and inspiration; it means death, death to a whole way of life. It is this that is
Paul’s point here. Christians are people who have died, and their baptism emphasizes that death. Death
runs through this passage and is mentioned in every verse up to verse 13. We should not let the modern
associations of baptism blinds us to the point Paul is making so strongly. He is saying that it is quite
impossible for anyone who understands what baptism means to acquiesce cheerfully in a sinful life. The
baptized have died to all that.”®

Kenneth Wuest explains that the verb “can be illustrated by the action of the smith dipping the hot
iron in water, tempering it, or the dyer dipping the cloth in the dye for the purpose of dying it...The word
refers to the introduction or placing of a person or thing into a new environment or into union with
something else so as to alter its condition or its relationship to its previous environment or condition.
While the word...had other uses, yet the one that predominated above the others was the above one.
Observe how perfectly this meaning is in accord with the usage of the word in Romans 6:3, 4, where the
believing sinner is baptized into vital union with Jesus Christ. The believing sinner is introduced or
placed in Christ, thus coming into union with Him. By that action he is taken out of his old environment
and condition in which he had lived, the First Adam, and is placed into a new environment and
condition, the Last Adam. By this action his condition is changed from that of a lost sinner with a totally
depraved nature to that of a saint with a divine nature. His relationship to the law of God is changed
from that of a guilty sinner to that of a justified saint. All this is accomplished by the act of the Holy
Spirit introducing or placing him into vital union with Jesus Christ. No ceremony of water baptism ever
did that. The entire context is supernatural in its character. The Greek word here should not be
transliterated but translated, and the translation should read; “As many as were introduced (placed) into
Christ Jesus, into His death were introduced. Therefore, we were buried with Him through the
aforementioned introduction into His death.”’

Allen Ross makes the following insightful comment, he writes, “What does Paul mean when he talks
about being baptized in the likeness of his death. What kind of baptism is this? The word “baptism” is a
difficult one to define in all its nuances. The background of the word refers to the ritual with water
whereby someone is immersed (in the first century by self-immersion in a ritual bath with an authority
figure witnessing it [but not touching the person]), either as a purification ritual, or an initiation rite. But
it can be used in the Bible to mean identification with something, such as judgment (a baptism by fire),
or regeneration (a baptism by the Holy Spirit). So what kind of baptism does Paul mean here? (1) One
view is that it could be water baptism. In support of this we have the common use of the word baptism,
as well as the truths that the rite sets forth, death, burial, and resurrection. Moreover, verse 3 sounds as if
not all the readers had been baptized (‘as many as are’), whereas all believers have been baptized by the
Spirit (according to 1 Corinthians 12:13). And so according to verse 5 we have been united with him in
the likeness of his death. His death was